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Foreword 


The Muslims, once leaders of a dominant civilization, today stand 
perplexed and polarized within themselves and dominated and 
exploited by foreign powers. Mu/uktyyah, or hereditary monarchy, 
remained the dominant mode of political organization for the greater 
part of Muslim history. Alienated from the masses and becoming 
increasingly secular in outlook, the ma/uktyyah was always vulnerable. 
It was overrun by a rival and hostile power outside Islam when it 
could no longer defend the lands and societies of Islam. To make its 
gains permanent, the new power, western civilization, set about the 
task of dismantling the world of Islam. The political fragmentation 
of the Ummah was achieved by the imposition of the nation-State 
system. If, despite this, the disintegration has remained peripheral, it 
is because of the political culture of the Muslim masses, which has 
resisted the breakdown of their traditional societies. 

The Islamic Revolution in Iran represents a turning-point in 
Muslim political history. The political culture of the Muslim masses, 
has reasserted itself in one part of the Ummah, breaking the strait- 
jacket of nationalism and the nation-State system. It is challenging 
and threatening the imposed status quo. 

Nationalism is an alien concept and was unheard of in the world of 
Islam until a hundred years ago. It gained currency in the wake of 
colonialism. A new elite emerged in the Muslim world which became 
‘nationalist’, ‘westernized’, ‘secular’ or even ‘Islamic’ under the 
influence of orientalism. Nationalism is the instrument of continued 
western control and domination over Muslim areas of the world. The 
new nation-States and their institutions function as an extension of 
colonial rule and in the interests of the colonial powers. The west has 
managed to keep the power of Islam divided and defused. The map 
of the Muslim world today is the map of nation-States in which 
‘nationality’ and ‘national interest’ stand above Islam. 

The six papers which comprise this book were presented at a world 
seminar on the Impact of Nationalism on the Ummah held in London 
from 31 July-3 August, 1985. The seminar was initiated by Dr Kalim 
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Siddiqui, Director of the Muslim Institute. His paper, the first, 
provides a framework to stimulate new lines of inquiry and action for 
Muslims. The second paper, by Murtaza Garia, explains how national- 
ism is viewed by the Quran and Sunnah. This is followed by case- 
studies from the Middle East, Southeast Asia, South Asia and West 
Africa: Dr Mohamed Yehia gives a critique of the idea of Arab 
nationalism; Dr Hasan di Tiro discusses Dutch colonial Islamic policy 
and the birth of ‘Indonesian nationalism’; Dr Dabla focuses on the 
experience of Kashmiri Muslims under oppression by the Brahmins 
(an elite cultivated by the British to succeed them in India); Malik 
N’Daiye deals with the French Islamic policy in West Africa. 

This book should help to develop a better understanding of 
nationalism in the context of Islam and the Muslim political culture 
that has survived colonialism. 


M. Ghayasuddin 
The Muslim Institute 
6 Endsleigh Street 


London WC1H ODS 


17 June, 1986 
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Nation-States as Obstacles to the 
Total Transformation of the Ummah 
Dr Kalim Siddiqui 

Director, The Muslim Institute 


Today we come face to face with perhaps the greatest evil that stalks 
the modern world—that of nationalism. This monster needs to be 
described and analysed in detail. Muslims throughout the world 
recognize the evil of nationalism in general terms, but there is little 
literature on the subject. In our universities nationalism is presented 
as a positive force that helped to accelerate the departure of the 
colonial powers. The fact of the matter is that nationalism either as a 
political doctrine or as a popular emotion was unknown to Muslims 
until about a hundred years ago. For 1,300 years before that, Muslims 
had established large States and empires and ruled over vast terri- 
tories of the world without ever having to appeal to anything which 
even vaguely resembled modern nationalism. Nationalism is a force 
which leads to the disintegration of the human personality and 
society at all levels.' My views on the subject are well known; it is 
nearly 10 years since | wrote my paper, Beyond the Muslim Nation- 
States? 

I do not propose to undertake a detailed theoretical or philosophi- 
cal examination of nationalism. My purpose is to take a pragmatic, 
empirical view of the state of the Ummah under the impact of 
nationalism. | am aware, of course, that nationalism is also the root of 
other common evils such as national socialism, national capitalism, 
national democracy and national culture. 

Most of the world’s major languages existed for hundreds of years 
before nationalism, and yet have come to be known as ‘national’ 
languages. The ‘national’ tag is now applied even to dress and food. 
We are, therefore, dealing with a disease that affects a wide variety of 
human behaviour. Nationalism has tried to capture the entire human 
personality at all levels—body, mind and soul. However, the poison of 
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nationalism has been injected, and continues to be injected and 
spread, through one and only one source: the control and manipula- 
tion of political power. 

The point that has to be clearly understood is that the State is the 
ultimate source of all good and evil in any society. For the followers of 
Muhammad, upon whom be peace, this point should not need to be 
stressed. It is almost impossible to be a Muslim without either living in 
an Islamic State or being engaged in a struggle to establish an Islamic 
State. If one or other of these conditions is not met, then perhaps the 
bulk of the Sunnah of Muhammad, upon whom be peace, will be 
ignored. The end product of the Sunnah of the Prophet was the 
Islamic State of Medina. The message of Islam was completed not 
only in the Quran, but also in the State created through a relentless 
struggle against the established power of 4u/r. The Islamic State is an 
essential and integral part of Islam. Indeed, Islam is incomplete with 
out the Islamic State. Islam is not merely a set of rituals for personal 
piety, Islam is the Creator’s own plan, prescription and prognosis for 
all mankind. A Muslim can neither live the ‘good life’ on his own nor 
pursue ‘personal /agwa’ in isolation. The Islamic State is Allah's 
chosen framework and the one in which the moral, political, social 
economic and cultural goals of Islam are pursued by the Muslim 
Ummah. 

All this is common ground among Muslims. There is, however, a 
great deal of confusion about how the Islamic State is established. Or 
the face of it, the answer to this question too should be simple and 
easily understood by all Muslims. 

The method of Allah’s Messenger, upon whom be peace, ought \ 
be as clear as the Divine Message. Confusion has, however, crept in 
and this is largely, though not entirely, due to the political dominance: 
of the west over Muslim societies. Once under alien political tutelage 
Muslim societies began to throw up intellectuals, philosophers and 
political leaders who also accepted the intellectual and cultural over 
lordship of the west. It must be noted that the west was not content 
with acquiring undisputed control of and dominance over the politi 
cal, social and cultural structures that already existed in Muslim 
societies. The west's colonial ambitions included the outright aboli- 
tion and destruction of all institutions in traditional Muslim societies 
The colonial powers created ‘colonial States’ in the image of their 

European States. These colonial States then proceeded to establish 
€ psiicd administrative, military, economic, social, cultural 
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and educational institutions and structures. The people of the 
colonies were offered ‘progress’, opportunity and participation in the 
new order only if they learned European languages, acquired western 
education in European-styled universities, and generally accepted the 
European outlook and way of life. After this, if they also practised 
Islam strictly for personal piety, the Europeans did not mind. 

The new Europeanized classes were also encouraged to look 
forward to a day when the European colonial States would be handed 
over to them as ‘independent’ States. But before the newly 
Europeanized colonials could be considered fit for political emancipa- 
tion, they had to become nationalists. As nationalists they were 
encouraged to mix a little Islam with their otherwise secular politics. 
This was in any case necessary for communication with the-baek- 
ward’ Muslim masses. Thus we came to acquire Muslim ‘fathers.of the 
nations’ who are buried in expensive mausoleums in our capital cities. 
Some of them were also called ‘kings’. The ‘independence’ they 
bequeathed to us was, and remains, little more than a continuation of 
the European colonial States. This brings me back to something I 
have said and written repeatedly during the last ten years. These 
colonial States, now called nation-States, are replete with national 
frontiers, national flags, national anthems, national days, national 
languages, national dresses, national cultures, national airlines, 
national histories and, above all, national interests. Every new ‘nation’ 
is defined in exclusivist terms. No two nation-States can have identical 
‘national interests’. The impact of this on the Muslim Ummah has. 
been devastating. The political map of the Ummah today represents 
the globalization of the nation-State system. 

It represents the defeat and dismemberment of the political power 
of Islam. More than that, it represents the continued political, 
economic, social and cultural dominance of the west over the 
lands and peoples of Islam. The loss of Palestine to Zionism was 
also made possible by the prior dismemberment of the Ummah into 
nation-States! A greater tragedy of this period is that there also 
emerged a number of ‘national’ Islamic parties. Nowhere in the world 
have such parties succeeded in attaining even modest goals within 
their chosen ‘national’ political systems. Nowhere in the world has an 
‘Islamic’ political party succeeded in setting up anything that could 
even remotely be described as an Islamic State. In my view, the 
‘Islamic parties’ were and remain a peculiar product of the colonial 

iod. What we must all recognize is that the founders of these 
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‘Islamic parties’ were men of great learning, integrity and /agzwa; some 
of the books written in this period have greatly enriched the literary 
heritage of Islam. But the learning, integrity and sagzwa of these great 
figures of recent Muslim history cannot be used to defend the record 
and political role of the parties they founded. 

The position that the Muslim Institute has taken for more than a 
decade is that no progress in rebuilding the House of Islam is possible 
within the framework of the post-colonial nation-States. The path of 
the Ummah and that of the Islamic movement within the Ummah is 
blocked by the nation-States. These nation-States are like huge 
boulders blown across our path by the ill-wind of recent history. 

All nation-States that today occupy, enslave and exploit the lands, 

peoples and resources of the Ummah must of necessity be dismantled 
It is the nation-States that give life and respectability to nationalism 
Nationalism is not an idea that precedes its political manifestation 
With some exceptions, the idea of nationalism has been artificially 
planted in order to support an externally imposed State. The idea of 
the State based on nationalism is so alien to the moral genius of our 
people that every single nation-State in the Ummah is unstable, weak 
and forever on the verge of collapse. All Muslim nation-States in the 
world today are maintained by a mixture of internal oppression and 
external support. It is only the regular injection of military and 
economic ‘aid’ from the leading imperialist powers that keeps these 
States going. None of these States has solved any of its own problems 
let alone those of its people. Since these States have neither roots in 
the history of Islam nor in the history of their peoples, they will not be 
difficult to dismantle. 

While the dismantling of the existing nation-States is unlikely to 
present many problems, a great many conceptual and organizational 
problems have to be overcome. These relate to the nature and 
organization of the Islamic movement, to the political map of the 
Ummah, and to the political, economic and social transformation o! 
the Ummah that we now seek to bring about. Let us realize that the 
extent, depth and nature of the change that we now seek is the most 
profound transformation of a world community that has ever been 
attempted. It is quite clear that one Ummah must mean one Islamic 
movement, leading to one global Islamic State under one Imam 

Khalifa. From where we stand today, the prospect of a single global 

Islamic State under a single leader seems so remote that most people 
would regard such a goal beyond the bounds ofrealism. Those of us who 
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assert the general proposition that the unity of the Ummah, at all 
levels, is a set of achievable goals, must be more precise if we are not 
to be dismissed as naive, illogical dreamers dealing in trite absurdities 
devoid of substance. Before we can expect to be taken seriously we 
must go further and insist that a rigorous system of thought based on 
observation and experimentation be put forward by the w/ama and 
intellectuals of Islam. The Qur'an and the Sunnah will yield greater 
and greater knowledge and insight as our capacity to use and absorb 
knowledge expands. It seems to me that Muslims, so far, have barely 
begun to use the total potential of the Qur'an and the Sunnah in the 
shaping of a programme for the total transformation. It is probably 
true to say that the need for the total transformation of the Ummah 
has at no time been as obvious and as urgently felt as it is today. In the 
period of rapid expansion of the domains of Islam and the political 
and cultural dominance of Muslims, the need for such a transforma- 
tion was not felt at all. The rapid physical and political expansion was 
itself seen as transformation. In this period, the leading scholars of 
Islam concentrated their attention on the writing of extensive 
commentaries on the Quran. Their assumption appears to have been 
that such maladies as were found in the Ummah would be corrected 
through the better and deeper understanding of the Qur’an/ Clearly, 
the Quran is a fathomless source of knowledge. Modern writers have 
pointed out that the laconic style of the Qur'an includes profound 
nuances only now beginning to be understood and after man has de- 
veloped the microscope, the telescope and other tools of observation 
and analysis in such fields as biology, astronomy, physics, chemistry and 
geology. These new insights into the meaning of the Quran will not be 
reflected in /afur literature for some time to come. It will be some con- 
siderable time before our purely religious seminaries adjust to the 
scientific knowledge that enhances our understanding of the Quran. 
The Qur'an is of course unchanging. It has remained unchanged since 
its Revelation and will remain so until the end of time. But our under- 
standing of the Qur'an can deepen with our own understanding of the 
processes of history, our experiences and our ability to absorb and use 
new knowledge. The same is true of the Sunnah of the Prophet. The 
Sunnah is also a record of the total transformation of the Hejaz and its 
people over a period of twenty-three years. The Hejaz is a relatively 
small geographical area and its population, at the time of the Prophet, 
was also very small. The entire Ummah during this time lived within 
the territorial control of the State of Medina. Therefore, from the 
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Sunnah that transformed only the Hejaz we have to derive a 
programme for the transformation of an Ummah that is now global. 
An added complication is that the Ummah we want to transform is 
now divided into about fifty nation-States, each claiming to be 
‘sovereign’ and ‘independent’ though each is, in one way or another, 
subservient to 2u/r. 

We must not underestimate the power of the nation-States and 
their ruling elites to exploit the nationalist emotions of our people. 
Only a year ago, when I said that ‘national’ frontiers between Muslim 
countries make no sense and that they should become ‘open’ or ‘soft’ 
frontiers as successive nation-States are converted into Islamic States, 
the controlled media of the Pakistani regime immediately accused me 
of advocating the disappearance of Pakistan; the media of the 
Jama‘at-e Islami, in Pakistan, accused me of ‘anti-national’ activities 
and of serving ‘foreign interests’. So the boulders of nationalism and 
the nation-States are not lifeless, inanimate objects accidentally blown 
into the path of Islam; they represent the mobilized power of 1:/aq 
and also some well-meaning but misguided ‘Islamic parties’. These 
obstacles in the path of Islam are all armed and supported by the 

power of global 4u/r. They have, also, already made it clear that they 
are going to fight Islam at every step and all the way. It so happens 
that Islam, too, orders us to fight these forces until our victory |s 
achieved with the Help of Allah.4 For us there is no such thing as 
internal conflict and external conflict. The forces inimical to Islam are 
so deeply rooted in the fabric of the Ummah that all conflicts will be 
simultaneously internal and external. There are no-clearly defined 
geographical frontiers between Islam and its enemies. Those within 
Muslim societies who insist on accepting the political, social, cultural 
and economic supremacy of the west are not only our rulers, country 
men and neighbours but often members of our own families. Thus, th¢ 
era of conflict we have now entered into is one of grave consequences 
for all Muslims. No Muslim can opt out of the consequences of thes 
conflicts. These conflicts will not leave anyone unaffected. It is not a 
matter of choice whether or not we want to engage in these conflicts, 
those opposed to Islam have already declared war on Islam. As we 
have seen, the greatest manifestation of this declaration of war against 
Islam, is the era of nationalism and of the nation-States. There can be 
‘no compromise, there can be no accommodation and there can be no 
ce in the world of Islam so long as any traces of nationalism 
| our societies. No programme for the transformation of the 


er realistic or even based on the Qur'an and the Sunnah 
mad, upon whom be peace, if it does not set out to exorcise 
of nationalism and all its various political, social, cultural 


as I know, the total transformation of the Ummah from its 
condition to the ultimate condition that Islam desires has 
een stated as a set of achievable goals. In the last 200 years, 
political thought has been, entirely, a reaction to the decline 
im political power and the emergence of the west as a global 

olitieal power and civilization. The west’s scientific, technological 
Ea. ie achievements so dazzled Muslim thinkers that they 
accepted ‘progress’ as defined by the west as essential for the future of 
Muslim societies. Much energy was spent in trying to reconcile the 
essentials of this ‘progress’ with Islam. It was this search for reconcilia- 
between Islam and western-style ‘progress’ that led to attempts 

‘admit nationalism, capitalism, democracy and latterly socialism 
into Islam. Such attempts are still going on with programmes of 
amization’ that, essentially, do not alter the chosen course of 
gress’ through westernization. How deeply ingrained this idea of 
the compatibility of Islam with the west is, is demonstrated by the 
support ‘Islamic parties’ are giving to programmes of ‘Islamization’ in 
Muslim nation-States whose rulers are both secular and subservient 
to the west. There are also some ‘Islamicists’ naive enough to believe 

it the United States is a friend of Islam and a natural ally against 


‘godless communism’5 


Let us first of all realize that we cannot even begin to think about 
total transformation of the Ummah without first taking up the 
that there is no compatibility whatsoever between Islam_and 
It is only when we have taken this step that we have created 


ization of Islam with the civilization of the west is the only 
can free us from the psychological stranglehold in which the 
s held us for so long. This declaration of incompatibility forces 


‘that we find alternatives to such global sacred cows as 
n, socialism and democracy; it makes it necessary for us to 
-own solutions to the problems of underdevelopment, poverty 
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and wealth. The power of Islam in the world can be developed and 
mobilized only if the sources of our power are within the house of 
Islam. For instance, military power that depends on arms purchased 
either from or supplied by the west cannot be used for the glory of 
Islam. Standing armies of mercenary soldiers and officers will not and 
cannot fight for Islam. Lightly-armed muttag/ soldiers who go out to 
fight and die for Islam are more powerful than the heavily-armed 
professional soldiers who fear death. The mobilized will of the Muslim 
masses, under a muttag leadership, makes the Islamic State an 
invincible force. Compare this with the modern nation-States, in 
which the people are either divided by competing political parties led 
by sectional interests or where professional soldiers provide some ot 
the most oppressive regimes of all history. In the nation-States that 
are the creation of the west, where ruling classes and ‘Islamic parties 
regard Islam as compatible with the west, the political systems ar: 
subservient to the west. The economies of these States are also 
integrated into the world capitalist system. The path of the Ummah is 
blocked not only by the boulders of nationalism but by the entire log 
jam of western civilization. Nationalism is the very foundation of the 
west as we know it. It is, therefore, not possible to deal with national 
ism in isolation. The road to the total transformation of the Umma/ is 
along one. We have not become so deviated from our original cours 
in a short time and we are not going to get back to where we should 
have been by now overnight. When we talk about the total trans 
formation of the Ummah we are talking about a process of history 
making that will occupy us for a very considerable period of tim: 
However, the immediate change of direction that is required must, al 
the very minimum, include the emergence of a global Islamic mov 
ment that rejects nationalism and the nation-States in their entirety 
and regards the west as totally incompatible with Islam 
The declaration of the incompatibility of the west with Islam brings 
us face to face with another question to which I have often referred in 
the past: the question of leadership. Once we have taken up th 
position of incompatibility between Islam and the west, we have also 
taken the position that those educated in the western tradition hav« 
‘no part to play in the leadership of the Islamic movement. 
‘ en I have said this in the past, many brothers have regarded it as 
id unrealistic. Where, they have asked, are the w/ama who 
ie Islamic movement? This is a question that needs careful 


in this way seem to think that I propose to 
-educated Muslims from the Islamic movement alto- 
so. 1 am convinced that all Muslims, whatever their 
ther educated or not, have to be part of the Islamic 
is clearly includes those educated in western-styled 
) and universities. But those educated in the western 
r must realize that their education has equipped them to serve 
al, social, economic, cultural, administrative and military 


d selfish. In all Muslim societies today, we have ruling 
have been educated and trained to dominate and exploit 


great-grandchildren of those who welcomed the western colonialists 
and co-operated with them. It is through them that our societies have 
been severely damaged by western colonialists. In every part of the 
world today there are governments and regimes controlled by this 
class of people. All such governments and regimes are doing every- 
thing possible to prevent the emergence of Islam in a political role. 
Throughout history, there is not a single instance of a western- 
educated Muslim elite that has served Islam in any meaningful way. 
re are of course hordes of western-educated scholars of Islam who 
\ degrees in Islam just as others have taken degrees in 
medicine, law, economics, history and so on. Their major role, how- 
ever, has been apologetic. These are the ‘scholars’ of Islam who have 
been trying to write books on ‘Islamic economics’, ‘Islamic politics’, 
alism’, and so on. These are the compromisers who have 
ng to prove that Islam is compatible with their secular 
and western preferences. The leadership ranks of the 
ties’ are full of such ‘Islamizers’. In Iran, these westernized 
and groups were given a chance to serve in the highest 
the Islamic State. And what did they do? They tried to 
eme power. They, in fact, tried to re-establish Iran as a 
democratic nation-State with a few cosmetic ‘Islamic’ 
Sut now that the nationalists, liberals, communists and 
vave been unmasked and defeated, the vast majority of the 
elite’s youth performs glorious deeds in the service of the 
tion and the new Islamic State. 
feature of the western-educated elite is that its 
see any role for themselves except that of leadership. 
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The fact is that they were created to lead our people during the era of 
our subservience to an alien power and civilization. Their leadership 
role was itself subject to the overall control and dominance of the 
west. We cannot find a single instance of a Muslim country or society 
having escaped the dominance of the west under the leadership of 
those the west itself had prepared and chosen to lead us. What we do 
find is that in the post-colonial period all parts of the Ummah have 
become even more subservient to the west than they were in the 
heyday of direct colonialism. The so-called leaders of our ‘independ 
ence’ and ‘fathers’ of our ‘nations’ have been some of the most slavish 
people the Ummah has ever produced. They and their successors havi 
done the bidding of the west more than the bidding of Allah 
subhanahu wa taala \n the struggle against 4u/r that lies ahead, thes: 
men and their supporters are likely to play the political role of 4u/ 
and shirk against Islam. They will be the chief instruments of th: 
west’s war against Islam and the Islamic movement. It is not an 
accident that all the nation-States dividing the Ummah today are line« 
up behind Saddam Husain. Nor is it an accident that both super 
powers are also on the same side. 

The incompatibility between Islam and the west that we hav 
established and the total transformation of the Ummah that we seek 
to bring about force us to seek a leadership which is also compatib| 
with our goals. Such a leadership can only emerge from the roots o! 
Islam itself, and not from those sections of the Ummah that are cor 
taminated by alien influences. If such people, let us call them w/ama 
do not already exist, then we will have to wait until they do. However 
I do not accept that such w/ama do not exist. What is true is that most 
of the known figures among the w/ama are, in one way or another, tied 
to the coat-tails of the secular regimes. They and their institutions 
are dependent on official patronage, and are, therefore, in no position 
to participate in a struggle that sets out to defy and destroy the prevail 
ing order. There are other eminent figures who simply do not under 
Stand the contemporary political situation of the Ummah in the world 
at large. They have become eminent through a lifetime of service 

} dedicated to keeping the basic beliefs and rituals of Islam generally 
NAA understood in the Ummah. This they have achieved by choosing 
i poe’ the political power of hufr. They worke a within 


ial era, especially in the last acy years, some 
“ne poverty-stricken institutions have received 
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enormous financial patronage from the oil-rich Arab regimes. This 
has made them and their followers even more docile and subservient 
than they were in the days of direct European colonialism. Some of 
these u/ama, especially in British India, opposed the leadership of the 
secularized, westernized Muslims but failed to offer an alternative to 
the dominance of 4u/r. The Muslim masses largely ignored them. The 
Muslim masses also ignored the ‘Islamic’ alternative offered by the 
‘Islamic parties’. 

Today, the historical situation has been transformed. On the one 
hand, the Muslim masses in one country, led by their u/ama, have 
swept aside the power of £u/r and established an Islamic State; on the 
other, the post-colonial regimes in the nation-States have been 
unmasked and exposed as instruments of the political dominance of 
hufr. It is true that the subservient w/ama and the ‘Islamic parties’ are 
still trying to defend the status quo, but it is also true that large 
numbers of both ordinary and very influential people in the Ummah, 
including many u/ama, have become convinced that the only way 
forward is through a succession of Islamic Revolutions in all Muslim 
areas of the world. This newly invigorated opinion in the Ummah has 
yet to assert itself to challenge and defy the established political order. 
The irrelevance of the established ‘religious’ order of the subservient 
ulama and of the ‘Islamic parties’ has also become obvious to many 
people. Thus, the new global Islamic movement represents a new 
confidence in the Ummah that the west can be defeated, and a 
heightened sense of expectation and optimism for the future. The 
evidence of this spiritual and intellectual ferment in the Ummah is 
everywhere—in Muslim homes, families, communities, cities and 
countries throughout the world. This new mood cuts across all other 
known barriers of nationalism, ethnicity, territoriality and sectarian- 
ism. This is especially so between Muslims following the Shi‘i and 
Sunni schools of thought. Despite the efforts now being made by the 
enemies of Islam to drive a wedge between Shi‘i and Sunni Muslims 
the fact is that, in the last six years, under the influence of the Islamic 
Revolution, more Shii and Sunni Muslims have come closer together 
than at any other time. 

Throughout the world new relationships have been forged between 
Shi‘i and Sunni Muslims. I know of many z/ama, of both schools of 

who are meeting and working together in many parts of the 
id. Throughout the world there have emerged u/ama, intellectuals, 
ts and others whose names are not yet household names. We 


12 The Impact of Nationalism on the Muslim World 


have to remember that the world’s press and media are entirely con 
trolled by the enemies of Islam. The Islamic movement's own media is 
as yet, in its infancy. Indeed, everything about the new Islamic move- 
ment is in its infancy. An entirely new phase in the history of Islam has 
been inaugurated. The greatest assets of the new Islamic movement are 
the Islamic Revolution in Iran, the Islamic State that has been estab 
lished in Iran, the leadership of the w/ama of Iran and, above all, the 
leadership of Imam Khomeini. To follow in the footsteps of the Islami 
Revolution in Iran, the Ummah outside Iran also needs to develop a 
leadership that is primarily, though perhaps not exclusively, derived 
from the ranks of the u/ama. The emergence of leadership is itself 2 
complex process which we should examine in detail on some other 
occasion, All that we need to note here is that if the new Islamic mov. 
ment sets out to achieve the total transformation of the Ummah, ther 
the quality of the leadership will be determined by the nature of th 
struggle that is undertaken. 
There is no doubt whatsoever in my mind that the total trans 
formation of the Ummah will require a total struggle at all levels and ir 
all fields of human activity. Our struggle will be spiritual, philosophica 
political, social, cultural, economic, scientific and military. Since we 
seek the total transformation of the global Ummah, the struggle will bx 
conducted at all levels and at different levels in different parts of th: 
world simultaneously. Such versatility in a global movement presents 
many problems. In some parts of the Ummah, as in Iran today, th 
struggle may have reached a relatively advanced stage. Indeed in Irar 
there is already an Islamic State in existence led by an Imam. Jn othe: 
parts of the Ummah the struggle has barely begun. 
Ihave long held the view that once an Islamic State has been estab 
lished it becomes by definition the leader of the Ummah and of the 
global Islamic movement. Every Muslim must give his allegiance to 
that State. In my view, this is not just a functional necessity it is a 
Divine ordinance. I have said before that Islam is incomplete without 
the Islamic State. Equally, the life of a Muslim is incomplete without 
allegiance to an Imam/Khalifa. I realize that Imam Khomeini has not 
offered himself for the general da’ya of the Ummah. His reasons for 
not doing so are not difficult to understand. But this should not 
Prevent us from regarding both the Islamic State of Iran and the Imam 

eaders of the global Islamic movement. It is important to realize, 
Wer at Iran, too, is still in the process of transformation 
n is still in the early stages of transformation. At a seminar 


_a lapse of more than 1,300 years would be a 
e ideal. Clearly there are stages involved in the 


re different from the early stages in other parts of the 
are still some years away from an Islamic Revolution. 
nent for the total transformation of the Ummah can be 
an the global Islamic movement. The method of the 
ent is the Seerah of the Prophet, upon whom be peace. 
ged struggle, the speed of transformation is accelerated 
it which it is referred to as an ‘Islamic Revolution’. The 
volution is the stage at which the Islamic movement 
ther an area or country into an Islamic State. The Islamic 
hen invaded by the external enemies of Islam whilst internal 
‘to subvert it. After a prolonged struggle, the Islamic State 


transformation of the society at all levels until a truly muttag/ and just 
iety comes into being. It is now possible to state these as distinct 
stages in the making of history and relate them to the Seerah of 
Muhammad, upon whom be peace. 

‘he first stage is clearly the stage of prolonged struggle against very 
ids. In the Seerah this is known as the ‘Makkan period’. In this 
nich lasted for thirteen of the twenty-three year prophethood 
nad, there were a number of distinct phases. For most of 


ade the Islamic movement to tone down its beliefs, ideas, 

or goals. Indeed, during this period the Islamic movement 

elares that the established order and its belief systems are 

nust be destroyed. At this point, the Islamic movement is 
body of individual Muslims who are exposed to the 
of oppression and torture. 

w ‘Makkan period’, in which the bulk of the Ummah lives 
movement has to define its position clearly, crisply 
ly. Our basic declaration of faith—there is no “ah 

st be related to the contemporary objects of 
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worship that we have acquired in recent history. In the Prophet's time 
the declaration that ‘there is no s/h’ was understood by the Quraysh 
of Makkah as referring to the hundreds of idols they worshipped and 
kept in the Kaaba. The Makkans also understood clearly that the 
declarations of Muhammad, upon whom be peace, were a direct 
challenge to the established system of authority and hierarchy in 
Makkah at the time. The new global Islamic movement of today has 
to make equally forthright and unambiguous declarations. For 
instance, we have to state categorically that the only two collective 
identities we recognize are those of the House of Islam and the house 
of ufr. The Muslims are one Ummah and the uffar are one millat 
There is no third mi//at in the world. The Muslim Ummah recognizes 
no nationality as a basis of law, statehood or sovereignty. There is n 
compatibility between the civilizations of Islam and 4u/r. 

Once such a declaration has been made by the global Islamic mo\ 
ment, it also means that all the pillars of western civilization, such as 
social democracy, capitalism, socialism, liberalism, republicanisn 
marxism, anarchism, populism, multi-racialism, unionism, and s 
forth, are part and parcel of the mz/lat of kufr. All these ideas, beliels 
and philosophies, often dressed up as ‘science’ and ‘progress’, hav 
been institutionalized. The highest of these institutions is the natior 
State. All nation-States which exist today, including those wit! 
predominently Muslim populations, are, therefore, ipso facto, integra 
parts of the global domination that 4u/7 has acquired. 

No exception is possible. It must not be argued, indeed it cannot bi 
argued, that because there is shura in Islam, modern democracy is 
‘Islamic’; that because private property is allowed by Islam, modern 
capitalism is ‘Islamic’; that because Islam believes in equality, there is 
‘socialism in Islam’, and so on. We have to wipe the slate clean belo 
we can write on it; we have to demolish what exists before we cai 
build on any site. This is the meaning of the declaration that ‘there is 
no dah except Allah’. 

It was this clarity of mind and singleness of purpose that th: 
Prophet, upon whom be peace, first induced among a handful ol 
his followers in Makkah. Once this step had been taken, all else in 
the Seerah, the first full-scale Islamic movement, followed as day 
follows night. It was this single, bold, definitive, uncompromising 
step taken in Makkah that ultimately led to the total transformation 

if the Hejaz. It is this single step, when it is taken by the global 
ent today, that will inexorably lead to the total 
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transformation of the Ummah, indeed to the total transformation of 
the world. 

There is one more condition to be met. The global Islamic move- 
ment cannot take the first step without a leader. This is a condition 
that was never met and could not be met in the days of the local, 
regional and national ‘Islamic parties’ and partial Islamic movements. 
In our day, there has emerged a leader who has successfully achieved 
the transition, in one part of the Ummah, from the ‘Makkan period’ to 
the establishment of an Islamic State. This transition has been 
achieved under the muttagr leadership of the u/ama of Iran, one of 
whom is their zmam. There is no other holder of political office in the 
world of Islam today, no other living soul, who can possibly qualify for 
the leadership of the global Islamic movement. It so happens that the 
declaration of incompatibility between Islam and 4u/r has been the 
cornerstone of the Islamic movement in Iran. The ruthless and 
uncompromising eradication of the influence, power, control and 
culture of 4u/r is the most outstanding feature of the Islamic Revolu- 
tion in Iran.® 

There is a difference between the ‘Makkan period’ in Makkah and 
the ‘Makkan period’ of today. In Makkah under the leadership of the 
Prophet, when the Ummah was only a handful of Muslims, the 
meaning and commitment of the declaration that ‘there is no sah 
except Allah’ was clear to the established order. Today, when the 
Ummah represents a global community of Muslims, our faith and its 
declaration do not carry purpose, conviction, programme and precise 
meaning, It is only in Iran that the Islamic movement has defined and 
achieved the goals of the ‘Makkan period’. Today, the figure of Imam 
Khomeini is identified with the modern ‘Makkan period’. By adopting 
him as the leader of the global Islamic movement we give notice that 
the entire Ummah is now prepared to wage a relentless struggle 
against the Muslim nation-States and against the control and 
dominance of £u/r over the House of Islam. In any case, the global 
Islamic movement cannot be led by anyone other than the leader and 
religious and political head of the first Islamic State to emerge in 
modern times. 

Another point of vital importance is that in the original ‘Makkan 
period’ the Muslim Ummah was not only small but also united. There 
were no schools of thought in Islam. Those differences which, today, 
exist among Muslims are a peculiar product of the course Islamic 
history has taken. My view is that because our history has been 

ae 
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divisive we are divided. Once the course of our history turns towards 
the pursuit and achievement of the goals of Islam that are common to 
Muslims, of all schools of thought, history itself will make thes: 
divisions a distant memory. The same sentiment was echoed by Imam 
Khomeini in a message to Augaj in September, 1980. He said 


To love one’s fatherland and its people and to protect its 
frontiers are both quite unobjectionable, but nationalism, involy 
ing hostility to other Muslim nations, is something quite 
different. It is contrary to the Noble Quran and the orders of th: 
Most Noble Messenger. Nationalism, which results in thi 
creation of enmity between Muslims and splits the ranks of th: 
believers, is against Islam and the interests of the Muslims. It is a 
stratagem concocted by the foreigners who are disturbed by the 
spread of Islam. More saddening and dangerous than national 
ism is the creation of dissension between Sunnis and Shi‘is and 
diffusion of mischievous propaganda among brother Muslims 
Praise and thanks be to Allah that no difference exists in our 
Revolution between these two groups. All are living side by sid 
in friendship and brotherhood. The Sunnis, who are numerou 
in Iran and live all over the country, have their own a/ama an 
shaykhs, they are our brothers and equal with us, and ar 
‘opposed to the attempts to create dissension that certaii 
criminals, agents of America and Zionism, are currently engaged 
in, Our Sunni brothers in the Muslim world must know that thi 
agents of the satanic superpowers do not desire the welfar: 
Islam and the Muslims. The Muslims must dissociate themselv 
from them, and pay no heed to their divisive propaganda. | 
extend the hand of brotherhood to all committed bisiims i in th 
world and ask them to regard the Shi‘is as cherished bro 
and thereby frustrate the sinister plans of foreigners. 


A little later in the same message, Imam Khomeini sends out this 


rousing call to the Ummah: 


Muslims the world over who believe in the truth of Islam, aris 
__ and gather beneath the banner of “au/id/ and the teachings of 
. Repel the treacherous superpowers from your countries 
our abundant resources. Restore the glory of Islam, and 
m your selfish disputes and differences, for you possess 
ig. Rely on the culture of Islam, resist imitation of the 


vhen the masses act as the guides to the intel- 
rescuing them from abasement and humiliation. 
day that the masses of the people are on the 
ee guides to those who previously sought to be 
mselves. Know that your moral power will over- 
al ot her vers: With a population of almost one billion 
infinite sources of wealth, you can defeat all the 
's cause so that He may aid you. Great ocean of 
and defeat the enemies of humanity. If you turn to 
low the heavenly teachings, Allah, swbhanabu wa 


important and painful problem confronting the 
ed nations of the world, both Muslim and non-Muslim, 
em of America. In order to swallow up the material 
; of the countries it has succeeded in dominating, 
the most powerful country in the world, will spare no 


is the number-one enemy of the deprived and 

| people of the world. There is no crime America will 
nit in order to maintain its political, economic, cultural 
domination of those parts of the world where it pre- 
It exploits the oppressed people of the world by 


s agents, it sucks the blood of the defenceless 
lone, together with its satellites, had the right to 


ason that it now finds wars 25 be upon it. 
Iraq to spill the blood of our young men, and 
the countries that are subject to its influence 
omically in the hope of defeating us. 
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Unfortunately, most Asian countries are also hostile to us. Let 
the Muslim nations be aware that Iran is a country effectively at 
war with America, and that our martyrs—the brave young men 
of our army and the Revolutionary Guards—are defending Iran 
and the Islam we hold dear against America. Thus, it is necessary 
to point out, the clashes now occurring in the west of our 
beloved country are caused by America; every day we are forced 
to confront various godless and treacherous groups there. This is 
a result of the Islamic content of our Revolution, which has been 
established on the basis of true independence. Were we to 
compromise with America and the other superpowers, we 
would not suffer these misfortunes. But our nation is no longer 
ready to submit to humiliation and abjection; it prefers a blood) 
death to a life of shame. We are ready to be killed and we have 
made a covenant with Allah to follow the path of our leader, the 
Lord of the Martyrs. 

O Muslims who are now sitting next to the House of Allah 
engaged in prayer: pray for those who are resisting America and 
the other superpowers, and understand that we are not fighting 
against Iraq. The people of Iraq support our Islamic Revolution 
our quarrel is with America, and it is America whose hand can 
be seen emerging from the sleeve of the Iraqi government 
Insha’Allah, our struggle will continue until we have achieved 
real independence, for, as | have said repeatedly, we are warriors 
and for Muslims surrender has no meaning.’ 


When that message was issued on September 13, 1980, the Irac 
regime had not yet launched its full-scale invasion of Khuzistan; Iman 
Khomeini’s references were to skirmishes on the border that had 
been going on for some weeks. Now the imposed war is nearly tiv. 
years old. The most significant point about this war is that, for the first 
time since the defeat of Germany and Japan in 1945, both the Unitec 
States and the Soviet Union are on the same side. The two super 
powers, both belonging to the house of 4u/r, want to make the world 
believe that their goals are so diametrically opposed that they must 
continue to arm themselves with the deadliest weapons either t 
deter or defeat each other. However, their common hatred of Islam is 
such that they have openly united in the war against Islam. The 
know that the house of 4u/r must unite in order to confront and 
defeat the challenge of Islam to the western civilization. At the same 


Nation-States as Obstacles to the Total Transformation 19 


time these superpowers and their allies and friends—Israel, India, 
Japan, South Africa and the regimes in the Muslim nation-States— 
have also realized that they must prevent the Muslim Ummah from 
becoming united against them. They know that once the Ummah is 
even partially mobilized in a global Islamic movement it will become 
invincible. They have already experienced the power of Islam in Iran. 
For Muslims the unity of the Ummah is an article of faith and a 
functional necessity for the ‘Makkan period’ of the Islamic move- 
ment. The differences among the various schools of thought in Islam 
are insignificant compared with the issues that divide capitalism and 
communism. If the house of 4u/r can ignore its differences in order to 
confront Islam, can the House of Islam not sink its differences to 
defeat that house of 4u/7? For Muslims the unity of the Ummah does 
not require anyone to abandon his particular position. 

However, we should acknowledge that there are major obstruc- 
tions to the expression of this unity in the Ummah. The political, 
economic, social and cultural obstructions to the expression of the 
unity of the Ummah are enormous. The greatest of these obstructions 
is nationalism and the nation-States. There are also other powerful 
forces at work to keep the Ummah divided, weak and subservient. The 
major objective of the Islamic movement is to mobilize the masses 
under mutiagi leaders in all parts of the world. This goal will be 
achieved at different times in different parts of the Ummah. As it is 
achieved, those areas will be liberated from nationalism and the 
dominance of the west. New Islamic States will be established in the 
newly liberated parts of the Ummah until, one day, the entire Ummah 
will consist of Islamic States united in a hierarchy of institutions under 
a single Imam/Khalifa. This is perhaps looking too far ahead. At the 
same time, perhaps it is important that we should look as far ahead as 
possible. Clearly the new leadership of the Ummah, as it takes shape, 
will have to engage in a prolonged process of #éthad to resolve the 
many new issues that will undoubtedly arise. 

In the new global Islamic movement that we now have, there is 
one part that has successfully completed the transition to an Islamic 
State and there are those parts that still find themselves at the 
earliest stages of what we have called the ‘Makkan period’. Thus the 
entire spectrum of the Seerah of the Prophet, upon whom be peace, is 
simultaneously relevant to the entire modern Islamic movement. The 
Seerah is the blueprint for the Islamic movement in all stages. The 
Seerah literature that is found today is almost entirely devoted to the 
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recording of events that took place 1,400 years ago in more or less the 
same order. There is as yet little or no attempt to derive from the 
Seerah a programme for the total transformation of the Ummah it 
today’s conditions. This is because the wlama of today and their 
institutions have not been part of an Islamic movement committed to 
the transformation of the Ummah. The only commitment of the u/ama 
has been to study the original texts, to lead the Muslim communities 
in prayer and to help them perform religious rituals. The new globa 
Islamic movement will motivate a new generation of w/ama. Only 
those u/ama who are actively engaged in the struggle will be able t 
derive from the Seerah a programme for the total transformation of 
the Ummah. ljtthad will, henceforth, be a continuous dynamic process 
prompted and guided by issues that will emerge in the course of the 
struggle. In the meantime, it is possible to create a functional and 
operational unity in the global Islamic movement by reference to t! 
original ‘Makkan period’. The emergence of such a functional and 
operational unity of the Ummah in a global Islamic movement raises 
issues that cannot be dealt with here.* 

It has been said before, and needs to be said again, that the goal of 
the total transformation of the Ummah presupposes a total struggle 
In the space of this paper it has not been possible for me to proceed t 
the detailed description of the total struggle and its various stages that 
lie ahead. I have dealt only with the outline of the first stage of th: 
total struggle. There is, however, one aspect of it that requires a brie! 
treatment. 

It is this. An important part of the method of Muhammad, upor 
whom be peace, was to acquire control over the environment around 
him. It is well known, for instance, that the Prophet always sought out 
the visitors to Makkah who went there either as traders or as pilgrims 
He invited these ouésiders to Islam hoping to create followers of Islam 
outside Makkah. The Quraysh of Makkah took this threat so seriously 
that they tried to prevent visitors to Makkah from coming into 
contact with the Prophet. The Prophet also used the larger environ 

ment to seek protection for the early Muslims. This is the significance 
of the migration of Muslims to Abyssinia. They were given refuge by 
the Christian King there. The Makkan Quraysh sent a delegation to 
the King asking for the Muslims to be turned over to them. The King 
of Abyssinia, after hearing the Muslims’ case, presented to him by 
Jafar ibn Abi Talib, rejected the embassy of the Quraysh. Many 
Muslims lived in Abyssinia until the migration of the Prophet to 
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Medinah. Thus, in the earliest days of Islam, the Prophet secured a 
sanctuary for the Muslims outside Makkah. The Prophet also 
travelled among the tribes around Makkah. The best known of these 
travels is the Prophet's trip to Ta ‘if. It was this ceaseless struggle to 
acquire a foothold outside Makkah that led to the two pacts of al- 
Agabah, which ultimately led to the Prophet's migration to Medinah 
and the setting up of the Islamic State there. Having brought the 
greater part of the environment of Makkah under his control, the 
Prophet embarked upon the conquest of Makkah. 

For the ‘Makkan period’ of the new Islamic movement today the 

lessons are clear. The Islamic movement recognizes no frontiers in the 
Ummah. The struggle for the liberation of any one part of the Ummah 
can be carried out from any other part of the Ummah. Every part of 
the Ummah is a potential asset for all other parts. This means that 
every obstacle in the path of the Islamic movement in one part of the 
Ummah: is also an obstacle for the entire Islamic movement. Every 
Muslim engaged in the struggle in any part of the world, no matter 
how remote or isolated, is engaged in a global struggle. Every group 
that is engaged in the struggle, no matter how small or remote, is also 
part of the global struggle between Islam and 4u/r. 

We have to eradicate all traces of nationalism from the Islamic 
movement before we can challenge and defeat the power of national- 
ism established in territorial nation-States and a worldwide inter- 
national system dominated by the mobilized power and resources of 
the enemies of Islam. Ultimately, the shape of the Ummah will be 
determined by the shape taken by the Islamic movement today. 
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Nationalism in its modern form is a product of colonialism. It had, 
however, its origin in the self-defence mechanism built up in 
Europe, particularly in western Europe, to defend itself against the 
overbearing authority of the Roman Catholic Church, and the 
struggle was initially carried out by Protestant elements within the 
Christian community. It drew its strength from the emotional re- 
action which is always at work in situations of external and alien 
pressures upon local residents. The ‘outside’ enemy could always 
galvanize the masses into resistance and eventually into liberation 
moyements. The concept of nationalism was, therefore, at its incep- 
tion, a development in the drive of people to free themselves from 
alien domination and foreign exploitation. 

Nationalism was in the course of time destined to outgrow its role as 
a unifying element in the struggle against foreign powers. In the era of 
colonization, which gained additional momentum from the Industrial 
Revolution of the eighteenth and nineteenth centuries, nationalism was 
used as an instrument of deliberate policy for subjugating peoples in 
different parts of the world. Whatever the reasons might have been for 
appropriating peoples’ lands (economic, military, political or for settle- 
ment purposes), the colonization process always resulted in the division 
ofthe world into masters on the one hand and slaves on the other. The 
masters, who shared among themselves different portions of the 
divided world, were at the centre and the slaves at the periphery. The 
latter's role was essentially one of ‘doing what the masters bid’. They 
could do little else, since they were cowed down by the masters’ might 

rich, perforce, had to be right. 
e colonization process was able to make much headway because, 
from the unprecedented scientific and industrial progress 
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which had been taking place in Europe, military supremacy, which, 
hitherto, had been in Muslim hands, had suffered a serious blow at 
the hands of Europe. In 1774, the Ottoman Empire was defeated by 
Russia, setting the stage for further conquests in terms of political, 
economic and cultural penetration. Soon, wide tracts of Muslim 
lands came under foreign domination. Among these were Morocco, 
Algiers, Egypt and Turkestan. 

Military defeat was, none the less, only one aspect of the general 
overthrow of Muslims. The main factor contributing to their down 
fall was their progressive relaxation and gradual abandonment of 
the teachings of the Quran which had historically been the main 
stay of Islamic civilization and had led Muslims to world leadership 
However, moral laxity, the temptations of ease and luxury, internal 
strife and dissensions, hairsplitting arguments among the w/ama, all 
soon worked their way into the social fabric of Islam and wrought 
untold havoe among Muslims, resulting in their decline. 

The first signs of the eventual collapse of the Muslim Ummah can 
be traced back to the period immediately following the reign of the 
four Rightly-guided Caliphs, when there began to be a cleavag: 
between the political and religious in the religio-political order o/ 
Islam. Prior to this period, there had not been undue attention paid 
to worldly considerations. These were, in decisive moments, alto 
gether discarded in favour of Allah’s will, even at the cost of one’s 
life. Such unwavering determination and unswerving allegiance to 
the cause of Allah had been the rock on which the ships of worldly 
temptation had foundered. But afterwards the situation underwent 
considerable changes at the hands of those who sought tl 
comforts of this life and who relegated salvation to a secondan 
position, being preoccupied all the time with the temporal exercis: 
of authority and power. Even some of the u/ama of the time were 
ready to pander to the whims and caprices of these leaders, seeking 
their favours. Gradually, the hold of religion weakened, the Muslim 
community lay exposed to foreign penetration and un-Islamic 
tendencies wormed their way into the mainstream of Muslim lili 
with all the attendant evil consequences. Western Europe was 
mainly instrumental in bringing about the plight in which Muslims 
find themselves to this day. 

Europe had at the time embarked upon a crass materialist policy, 
ing its own struggle with the Church and the latter's defeat 
se of its hostility to the forces of reason and science. The 
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Church had all along adhered to untenable dogma and the clergy 
had become intellectually bankrupt. Moreover, the phase of the 
inquisition had alienated enlightened sections of the people who 
had begun to frown upon the Church’s role as the fountainhead of 
morality, truth and knowledge.’ However, the period which followed 
the expulsion of the Church from the arena of public life saw the 
gradual descent of Europe into the pit of materialism. Having 
broken loose from the authority of the Church, the next and logical 
step was to outlaw the Supreme Being from having any say in 
human affairs, in the name of science and the scientific spirit? 

This materialistic temperament was not given its fullest expres- 
sion until all links with the Church had been severed.* 

Once such a policy was agreed, there was nothing to prevent 
Europe going on the rampage to serve its own interests. The weak- 
nesses of the Muslims only made the Europeans task much easier, 
since there was no effective resistance. The Muslims were in large 
part, thus, responsible for their own downfall. 

With its military superiority, Europe could go further with its plan 
of conquest, subjugation and exploitation of foreign peoples. Europe 
was, however, wise enough to realize that it would not be able to 
hold on for long on the basis of military supremacy alone. Knowing 
from bitter experience that a resurgent Islam could still sound the 
death-knell of its dominance, it began a de-Islamization process, in 
the Islamic world, through the separation of religion from the State. 
In this endeavour, it was joined by other powers with the same 
intention, that is Islam was the common enemy and it had to be 
made impotent. 

In order to achieve their design more efficiently, they enlisted the 
support of the elites of the local Muslims and used them as their 
clients. While paying lip service to Islam, these local elites are today 
ruling Muslim countries but the truth is that they are still in the grip 
of their masters. Otherwise, how can we explain the complete dis- 
array in the present Muslim world; with one Muslim cutting the 
throat of another; with famine threatening the lives of millions of 
Muslims throughout the world; with illiteracy stunting the growth 
of Muslim countries; with Muslims in a state of dependence on 
others for their needs and aspirations in virtually all walks of life; in 
brief with the Muslim Ummah at the lowest rung of the ladder 
of nations with the other nations looking down upon it with 
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Though foreign domination has taken many guises in its historical 
development, from military superiority to technological supremacy 
going through political, economic, social and educational phases, th: 
underlying idea that has always been at work is the ‘divide and rule 
principle. This principle is nowhere more evident than in the Islamic 
world. The principle found expression in many ways, but we shall deal 
With just one manifestation—nationalism—which has been a source of 
untold misery to the Muslim world and which, in its modern meaning 
has no grounding at all in Islam, indeed is totally alien to its teachings 

The first form of human association has historically been the family 
with blood relations and heredity as its foundation. These biologica 
characteristics provided the primary basis for love, co-operatior 
mutual support and protection against outside threats, wher 
necessary. Relationships fostered by these characteristics are not onl) 
natural but find favour with Allah, who says in the Quran: 


And among His signs is this, that He Created for you mates fron 

among yourselves, that ye may dwell in tranquility with them 

and He has put love and mercy between your (hearts); verily in 
_ that are signs for those who reflect (30: 21).* 


"These biological characteristics cannot be altered, though members o! 

’ the family may live far away from each other and may not nowadays 
exhibit the degree of homogoneity normally expected of a traditiona 
family. 

_ At the second level of social organization, there is the tribe, whi 
has in the course of time been extended to mean the nation, wit! 
biology, geography and politics as its anchors. The biological bas 
relates to physical characteristics, for example, the colour of the ski 

: shape of the eyes, nose and mouth efc. which are inseperable from th 
individual. These too, are, however, Divinely ordained and are not 

_ subject to the individual’s choice. Besides, these do not invariably 

extend to all members of the tribe or nation, though they are {rc 
quently true of the family. Therefore, it is a false claim to define 
nationalism in terms of biological factors. 

With regard to the geographical base, natural boundaries such as 
_ fivers and mountains have determined the territorial limits o! 

nations. This too is a false claim, as being born in a particular place 

stitutes no basis for defining a person, let alone for evaluating 
cover, with increasing possibilities for movement from one 
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to another (there have been massive migrations throughout 
ory), living in a particular territory does not provide a sound 
basis for defining a nation let alone using such a basis for the 
practice of a policy of ethnocentrism, a value which is accorded the 
highest priority under nationalism. 

There remains the political base. This finds concrete expression 
in the determination of a people to be a nation, with full autonomy 
of will and action, apart from all others. In this case, the pursuit of 
the nation’s goals and objectives constitutes the supreme good even 
if in the process it becomes necessary to suppress the legitimate 
rights of others to be a nation as well. In this way, the most 
oppressive injustices have been perpetrated against other peoples 
and the foulest means have been used to further the nation’s 
aspirations, irrespective of the costs involved in terms of human 
lives and values. Today, the world is groaning under the weight of 
nationalism, which has been presented to the ruling classes of 
different nations beautifully gift-wrapped. Little do these ruling 
classes realize or, if they do, they do not care that, in accepting this 
gift, they are only playing into the hands of the enemy, becoming 
mere pawns through which their lands and people are exploited for 
their enemy’s benefit and prosperity. On the other hand, the enemy 
has taken good care to perpetuate his hold by amply providing for 
the ruling local elites and by coming to their rescue at decisive 
moments. History abounds with such examples of external inter- 
ferences when the situation at the local level threatens the interests 
of the foreign powers. The local elites, it must be remembered, have 
had their training and education in countries which have taken 
good care that they return home as ‘authentic’ nationalists to 
operate by proxy for their masters. This long distance operation is 
especially tragic for Muslim countries, among which artificial 
barriers have been erected to prevent them from fusing into one 
single Islamic Ummah, as their religion commands them5 

Nationalism as a political weapon has, therefore, been used to 
make people self-centred and thus better able to continue the 
exploitation and pillage of the world’s resources for the welfare of 
the few to the detriment of the many. The feelings engendered by 
nalism and patriotism take root so deeply in the minds of 
‘that they are ready to lay down their lives in defence of it. If 
e people would look behind the curtain or lift the veil, 
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the national interest which these elites claim to serve is in fact th: 
own group interest. 

The Islamic concept of State differs fundamentally from th: 
secular one in that while the latter perceives itself as a centre t 
which the rest of the world is only a means for its own progress and 
welfare, the former is an administrative unit for the efficient trans 
lation of the Divine will into practice. While the nation-State is the | 
be-all and end-all of social action and has no higher values ar 
motives than its own desires and impulses, the Islamic State has 
mission to fulfill: to carry the Divine message to the four corners o! 
the world, in ever-widening concentric circles, so as to make 1! 
Law of the Creator reign supreme over other systems of Statecrait 

Islam neither denies the existence of nations nor is it inimical t 
the practice of nationhood as a basis for social identification a 
differentiation, for this is Allah’s pattern of creation; but it does der 
the nation’s ultimacy in the determination and conduct of affair 
The Qur'an says: 


O mankind! We created you from a single (pair) of male and 
female and made you into nations and tribes that ye may knov 
eachother. Verily the most honoured of you in the sight o! 
God is (he who is) the most righteous of you (49: 13) 


It is, therefore, clear that nationalism cuts at the very roots 0! 
humanity and ascribes partiality to Allah in His dealings with Hx 
Creatures, It is also evident that the underlying ideas behind class 
fying humankind into tribes and nations are complementarity 

¢o-operation, and that these do not provide yardsticks for esta 


lishing one’s worth, for honour in the sight of Allah transcends 
membership of a particular tribe or nation, being based o 
righteousness (/agzwa). 


Nationalism, thus, violates the very essence of Quranic teaching 
hich goes against ethnocentricity, promotes universalism 
embraces all aspects of life, advocates a free society and inculcates 4 
brotherly spirit among members of the Islamic faith. 
4 Islam regards all mankind as one nation. The Qur an says 


and warnings; and with them He sent the book 
to judge between people in matters wherein they 


a 
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ae 
differed; but the People of the Book, after the clear signs came 
» them, did not differ among themselves except through 
ish contumacy (2: 213). 

iarge Ae 

JAF € 
This unity of mankind is only natural in that all men stand in equal 
relationship with Allah and His creatures and it would be invidious 
of Allah to discriminate among His creatures on the basis of criteria 
other than His own, which relate to universal values rather than to 
considerations of race, language, territory and the like. Otherwise, 
His justice and transcendence would be in serious jeopardy. 
Partiality and favouritism are human traits and cannot be ascribed 
to the ultimate source of being. 

The God of Islam is not a spent god who has outlived his 
usefulness and has now left the immediate and ultimate in life in the 
hands of the living, but is Ever-living and watching man in his 
discharge of the Divine trust placed upon him with a view to 
actualizing the Divine will on earth in default of which man will 
eventually have to render his account. 

The Islamic State cannot become a vehicle of sin because there 
will always be, in the Muslim’s consciousness, the idea of personal 
responsibility and final answerability for his actions. This is not to 
say that people will not commit sin. It is simply stating that sin will 
not permeate through the entire fabric of social life because the 
Divine commandment to Muslims to ‘enjoin what is right and forbid 
what is wrong’ and the Muslims’ care to remain within the limits of 
halal and haram, if only at the individual level. This is, moreover not 
a theoretical vindication of the virtues of Islam but is empirically 
verifiable by comparative studies on the impact of different religions 
on the lives of their adherents. 

The universal character of Islam is evident from the very first 
verse of the Qur'an, which proclaims Allah as Lord of the worlds 
(1:2), The Deity of Islam is not for the Muslim alone, nor is He 
limited in space and time. Nor does anybody, in relation to Him, 
have to shoulder more or less responsibility than others in carrying 

: His will. All are equal before Him in their creatureliness. All 
claim on His love and mercy. All are subject to His laws 


s been said earlier that honour in the sight of Allah is based 
teousness. The Qur an says about righteousness: 
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It is not righteousness that ye turn your faces towards east or 
west; but it is righteousness—to believe in God and the Last 
Day and the Angels and the Book and the Messengers; to 
spend of your substance, out of Love for Him, for your kin, for 
orphans, for the needy, for the wayfarer, for those who ask 
and for the ransom of slaves; to be steadfast in prayer, and 
practise regular charity; to fulfil the contracts which ye hav 
made; and to be firm and patient, in pain (or suffering) and 
adversity, and throughout all periods of panic. Such are th 
people of truth, the God-fearing (2: 177). 


This verse is at the same time a unique declaration of univers 
human duties, virtues, faith and practice and a negation of forma 
ism, or externalities, in the determination of a person's wort! 


Nor does Islam’s universalism envisage an exclusively Muslin 
world community, or aim to bring the whole world under its swa) 
by force; for it is proclaimed unequivocally: ‘Let there be no com 


pulsion in religion: truth stands out clear from error’ (2: 256 
While exhorting its adherents to exert themselves for the esta 


lishment of the Divine order on earth, it makes it possible for suc! 
an order to be achieved through different channels and provides 
specific injunctions concerning the dealings of Muslims with other 
communities. These should be conducted on the basis of justice and 


love. The Qur'an says: 


O ye who believe! Stand out firmly for justice, as witnesses t 
God, even against yourselves, or your parents, or your kin, an¢ 
whether it be (against) rich or poor: for God can best protect 
both. Follow not the lusts (of your hearts), lest ye swerve, and 
if ye distort (justice) or decline to do justice, verily God is well 
acquainted with all that ye do (4: 135). 


Lest feelings of hate lead Muslims to commit excesses, the Quri! 


commands: 


O ye who believe! Stand out firmly for God, as witnesses to fait 
dealing, and let not the hatred of others to you make you 
swerve to wrong and depart from justice. Be just: that is next 
to piety: and fear God (5: 9). 
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While Judaism considers Christianity as an extension of itself and 
Christianity considers Islam as a non-religion, religion having been 
concluded with the coming of Jesus, on earth and his redemption of 
humanity through his atonement for our sins, Islam regards both 
Judaism and Christianity as it regards itself, ie. as divinely revealed. 
It is an article of Islamic faith to believe in the revealed books and 
prophets. The Qur'an says: 


The Apostle believeth in what hath been revealed to him from 
his Lord, as do the men of faith. Each one (of them) believeth 
in God, His angels, His books, and His Apostles. ‘We make no 
distinction (they say) between one and the other of His 
apostles!’ And they say ‘We hear and we obey: (we seek) Thy 
forgiveness, Our Lord, and to Thee is the end of all journeys.’ 
(2: 285). 


The revealed book of Islam, the Qur'an, is not a book for Muslims 
alone but is a reminder to all men that Allah’s message to humanity 
has been the same throughout the ages. Speaking to the Prophet of 
Islam, upon whom be peace, about religion, the Qur'an says: 


The same religion has He established for you as that which He 
enjoined on Noah—that which We have sent by inspiration to 
thee—and that which we enjoined on Abraham, Moses, and 
Jesus: namely, that ye should remain steadfast in religion, and 
make no divisions therein (42: 13); 


again, 
Nothing is said to thee that was not said to the apostles before 
thee (41; 43); 


and yet again, 


Verily this is no less than a message to (all) the worlds (with 
profit) to whosoever among you wills to go straight (81: 27-28). 


Islam is, thus, against nationalism and particularism. It calls upon its 
followers to aspire to a world community under its banner, not on 
the basis of violence and compulsion but through free acceptance. 
The Muslim is entitled only to the freedom to call and convince 
others of the truth.” 

When Muslims were leaders of the world, adherents of other 
religions prospered side by side as separate wmmahs, bringing about the 
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kingdom of God on earth, on the basis of common moral principl 
The ideal of world community found its greatest affirmation in Islan 
and its greatest embodiment in the Islamic State.* Such a Sta 
guarantees the freedom to differ not only to the different uw 


under its umbrella as collectivities but also to the individual members 


of each uwmmah as well, since the Quran addresses men in genera 

The last sermon of the Prophet of Islam, upon whom be pea 
gave the final blow to all discriminations based on ethnic, racial ar 
geographical considerations when he admonished his audience in tt 
following terms: 


Listen to me well, O people; God created you all descendants o! 
Adam, and Adam He created of earth. No Arab has a priority 
over a non-Arab, no white over a black and no non-Arab over ar 
Arab, or a black over a white, except in righteousness 


This complete levelling of human beings does not preclud 
ferentiation on the basis of knowledge, faith and righteousness and 
forth. All of these, however, relate to achievement, either individ 
collective, and have nothing to do with ascriptive norms and values 

The Quran does not admit any dichotomy between politics a 
religion, faith and reason, spiritual and material, theory and pract 
and so on. Further, it does not regard any area of human activit 
falling outside its purview, whether it be economic, social, polit 
cultural or whatever. It regulates all aspects of life and pr 
complete code for living which does not need to borrow from outs 
of itself for its continued existence and progress. The purpos 
man’s creation is accordingly the execution of the Divine 
State as a political institution is, thus, the ‘executive’ agen: 
achievement of Allah’s design in accordance with His laws 
State may not operate independently of such laws. Since the ultimat 
legislator is Allah, it follows that all that men do, as His vi: 
has to accord with and be subject to His laws. 

The spiritual and material are not separate in Islam but ar 
their due importance in the Quran, which says: 


But seek, with the (wealth) which God has bestowed on thee 
the home of the hereafter, nor forget thy portion in this world 
but do thou good as God has been good to thee (28: 77). 


ae 
ee 
Nationalism in the Light of the Quran and the Sunnah 33 


Thesibaesal goods at the command of men are means whereby men 
may attain felicity; they are neither to be deprecated nor disdained. 
The spiritual may not be pursued at the expense of the material nor 
the material at the expense of the spiritual. 

The aim of Islam, it will be seen, is to invest the individual with an 
integrated and well-balanced personality, imbued with high moral 
principles and caring for the well-being of everyone around him while 
at the same time tending towards self-fulfilment. This is quite the 
opposite of the objective of nationalism which turns people into 
egocentric, ethnocentric self-seekers who will not be held back in the 
pursuit of their own interests, whatever the cost to others. 

Islam’s view of life as a whole finds expression in its teachings, 
which cover all aspects of life both at the individual level and at the 
collective level. Its coverage extends to all areas of human activity be 
it economic, social, political, educational etc.; all undertakings are to 
be carried out with a view to bettering the lot of mankind generally 
and in accordance with the Divine pattern. In everything that one 
does there is to be service to Allah on the one hand and to the love of 
humanity on the other; this love is also to be extended to other 

creatures of Allah. There should be no despoliation of nature but, on 
the contrary, judicious use of its bounties. All human interventions in 
space and time must have for their objective the realization of the 
Divine Will. 

Islam accordingly sets out broad principles which should govern 
the life of man on earth. However, since this life is preparatory to a life 
in the Hereafter, the Qur'an teaches that man, in his various dealings 
in the world, should always bear in mind their ultimate implications. 

It has been shown that nationalism violates Quranic teachings and, 
therefore, has no place in Islam. The practice of nationalism, however, 
has also proved to be a failure both on the domestic level of nation- 
States and at the international level. On the domestic front, national- 
mnceals glaring contradictions within the nation-States 
use the nation is everywhere a conglomeration of 
striving for diverse ends, often conflicting with each 
imon race, language, territory have not prevented these 
Ss fighting, and killing, each other. The ‘interioriza- 

: ation’ of parochial values have moved pro- 
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At the international level, the feelings of nationalism have always 
been impervious to any attempt at universalism: witness the debates 


at the United Nations meetings where all issues of universal impon 
are finally narrowed down to serving vested interests. Further, in < 
international agencies, the same concern prevails and any openness 
shown to others is inspired and motivated by egoistic consideratio 
There is not a single forum that is not used as lever for the 
furtherance of one’s own cause, in utter disregard of others’ rig 

The main reasons for the continued practice of nationalism among 
Muslim States seems to stem from a crisis of identity and a lack o! 
effective leadership among the Ummah generally, and among t! 
ruling elites in particular. The latter have become so impregnated 
with western values that it has become practically impossible for then 
to visualize the broader perspective of Islam. They suffer from all th: 
stresses and strains of a split personality, with the result that their 
view about Islam is defective. Many genuinely believe that westen 
and Islamic values may be reconciled. They are thus unable to provid 
the type of leadership which is necessary for the Ummah to reclaim its 
lost identity and function as an organic whole. Their judgement has 
become blurred.’ 

The love of God, above all other precepts, is the supra-nation 
value which must be inculcated again in the minds of Muslims ir 
order to achieve ‘ummatic’ dimension. The Quran says: 


Verily, this Brotherhood of yours is a single Brotherhood and | 
am your Lord: therefore serve Me (and no other) (21: 92 
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Chapter Ill ice 
A Criticism of the Idea of Arab Nationalism 


Mohamed Yehia 


Arab nationalist propaganda has been aired increasingly in recent 
months from many organs in Arab countries, particularly Egypt. It is 


evidentta observers ofthe Islamic movement that the rejuvenation of 
the conceps of “Arab nationalism’ is underway as part of t rrent 
patene or delensive strategies,in the Arab region against the danger 
of Islamic ‘fundamentalism’. It is appropriate that an idea that 
originated from the minds of Christian Levantine writers in order to 
ae rs ‘Seanad eeeesson against the Uthmaniyyah State 
ieee e ie a once more against Islam. 
Com eeaet n, c ab nationalism is put to a different use 
masa hes either Nasser or the Ba‘athists as a means of 
rola espn Or Party ambitions. It is presented as a secular 
‘nadia stead Poe ae. ae certain western concepts, such as 
modernity, a ; i . rame of reference. These concepts, 
slogans of aa, eke among others, represent both its 
Arab reality e intellectual criteria by which it views 


. 


The leadin 


enphanenen : renewed nationalist propaganda i 
eng oo ee propaganda is the 
Point 


aa pee eon: and thought about 
soe e limited ‘Arab horizon’ is designed to 
ce over the Islamic horizon in the thoughts 


of those i 
a, “aed the nationalist propaganda is directed 
e ae 9 an alternative to ‘Islamicness’ gives 
a a pee m recent presentations of the 

. i tation with | is i 

: a : ontation with Islam is intended 
malism do not hide the fact that they attack 
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Islam but their use of the concept as a weapon of attack—the anti 
Islamic climate now prevailing in many Arab countries—is hindered 
by the fact that its presentations are riddled with logical contradic- 
tions. This is what I intend to expose. 

The idea of Arab nationalism suffers from two main contradictions 
The first is the exclusion of Islam as a defining and constitutiv: 
element of that nationalism. The second is the completely western 
ized content of an avowedly ‘Arab’ movement that supposedly wants 
to reviv e. DS. 


The First Contradiction 


The Arab nationalist message seems simple and consistent. Th 
Arabs from the Gulf to the Atlantic are one people united by the ties 
of blood, history, language and common interest. They ought to b 
united in one political entity which is socially and culturally moder 
This programme can be achieved by the Arab nationalists in the fa 
of opposition from various forces, of which the Islamic movement \s 
the most prominent. 

Now, the appeal to blood ties and the argument from ethno 
graphy and race has largely fallen into disrepute. Still, it is not quite 
clear how we can speak of a pure Arab race after the long process o! 
mingling between the original Arabs of the Peninsula and suc! 
peoples as the Egyptians, Mesopotamians, Berbers and Negro 
The Arabic phrase * ties of blood’ comes in conveniently to cover for 
the weakness in the nationalist view on this matter by its doubl 
reference to both race and kinship. The latter is usually the meaning 
that is immediately suggested by normal usage and it saves th 
nationalists from becoming involved in an ethnographic debate the 
would lose. 

The invocation of geography does not advance the nationalist 
argument far. The Gulf-Atlantic axis is a rather arbitrary projection 
which overlooks other areas to which the original Arabs ventured 
The crucial fact in this regard is that it was Islam that created this 
‘grand Arab homeland’, as it is called, and which impelled the origina 
Arabs to conquer that area and much more beyond it so as to spread 
e teachings of Islam. 

e Arab nationalists perform a sleight-of-hand when they 
trarily carve out of the grand Islamic homeland (which was made 
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possi spread of the Arabs’ religion) a smaller area—the “Arab 

homeland’—which is then separated from the larger body and either 
made to stand against it or to take priority of allegiance vss-d-vis the 
rest of it. If, for the sake of argument, we adopt the same secularist 
stance as the nationalists adhere to, we can say that Islam is an Arab 
cultural and social phenomenon which has been propagated by the 
Arabs throughout a large part of the known world. In this sense, the 
Muslims of the world can be said to have been ‘arabized’ by the mere 
fact of their embracing Islam. 

The Arab nationalists play the trick of separating a section of the 
‘arabized’—the Muslims—which happen to possess one added feature 
of ‘arabism’—the language—and place it as an independent entity and 
identity against the rest of the Muslims. They do not include in their 
nationalism some Arabic-speaking minorities and ignore the vital role 
that Arabic, with its script, plays in the languages and culture of other 
Muslims. 

The Arab nationalists may be indicted of contradiction according 
to their own secular view of Islam as a social growth. For, if it is ‘the 
religion of the Arabs’ as well as main motive for issuing out of their 
limited homeland in Arabia, it should be the defining feature of Arab 
nationalism. It is Islam, and not those cultural factors transformed by 
it beyond recognition, such as language or history, that should be the 
yardstick of Arab nationalism. Yet the nationalists are out-and-out 
secularists who either exclude Islam altogether or assign to it a servile 
position within their own creed as a vaguely defined ‘spiritual factor’: 
aservility negated by Islam’s own claims. 

See applies to the nationalists’ call and talk about 
joint —presumably economic—as a unifying factor of the 
Arabs. Their definition is ambiguous. Why should common interests, 
of whatever sort, not exist among the Muslims, as they have always 
n we meet with the same trick: the arbitrary extra- 


as an independent entity. The keyword here is 
ism is stripped of any rational claim and its bare 
which i it tries to mask either with pleas of modernity 
imilar specious terms, exposed. 

diction in Arab nationalist thinking that I have 
ve is seen most flagrantly in the adoption of 
ements, e.g. language, common history and 
ions as defining features of that nationalism while 


| a 
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continuing at the same time to ignore Islam out of a deep-seated 
secular outlook. 

Before Islam, the Arabs lived in what may be called their pr 
history. They were a tribal, warring collection of peoples with various 
dialects and with little or no cultural life, especially on the intellectus 
plane. Islam introduced such an unimaginable qualitative change int 
the life of the Arabs that it would hardly be an exaggeration to s: 
that it ‘created’ the Arab identity. 

The Quraysh dialect of the Arabic language was raised into t! 
richest language in the world and one of the most widely used. Islan 
won for itself adherents that came from non-Arab cultures and was 
responsible for turning itself into-a-tool of thought and expressior 
many fields of science and scholarship. In this way, Arabic, spread far 
beyond its original home and speakers. 

Similarly, Arab society was totally transformed in its structur 
customs, aims, and outlooks. Islam has been the constitutive princi 

of Arab social and intellectual life for the last fourteen centuries a1 
the attempt to posit an ‘Arab nationalism’ either without Islan 
confrontation with it is inconceivable. At the same time, an Ar 
Nationalism that tries to take account of Islam will find itself ir 
impossible position; for the universal claims of Islam and its insiste: 
on full allegiance to its tenets, as well as on its priority ove 
attachments, ensure that it rejects nationalism as a modern form of 
ancient tribalism and as the Aamryyat al—yahiliyya (fanatical clinging! 
pre-Islamic outlooks). 

The Arabic language and culture have been mac 
contained within Islam, and not the reverse. Islam has not > 
a passing and limited stage in an otherwise independent 
developed tradition of Arab culture and society that had its 
line of growth. The same applies to Arab history, which, along wit 
the history of the many peoples that accepted Islam, is Isla 
history. In fact, Islam is the common denominator that ties t 
and history of a great mass of humanity together. As a ur 


rch 


moral code, Islam shaped every facet of the societies that embrace’ 
it, and linked them together in a vast entity which often foun! 
political expression in the 4Az/afat system. A non-clerical creed 
Islam does not have, for instance, a separate, isolated history as! 


b nationalists, however, take certain cultural, social, anf 
cal facts or elements and cite them as factors of Art 
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nationalism. They, therefore, ignore the decisive role played by Islam 
in the shaping of these elements. 


The cultural, social and historical facts forged by Islam are taken 
away from it and made to stand as supports and features of Arab 
nationalism. Moreover, the same facts, which can in all validity and 
legitimacy be adduced to substantiate the idea of Islamic ‘national- 
ism’ and identity, are arbitrarily ‘stolen’ from the Islamic framework 
and forced to become constituents of a secular idea that sets aside 
one group of Muslims—the so-called Arabs—and puts them above 
and at odds with the rest of the Muslims, who still share with this 
separated group the same cultural, social and historical elements of 
unity. This serves to enhance that artificially defined, extrapolated 
view of an ‘Arab’ identity from within the Islamic matrix. In their 
much-vaunted slogans about the unity of culture, heritage, customs, 
feeling, outlooks and hopes, the Arab nationalists use fruits from the 
trees of Islam while disowning the tree. This position, paradoxically 
enough, is their only logical move. For to recognize the claims and 
priority of Islam would be to deny their own existence, their own 
attempt to break Muslim ranks, and to establish a higher authority 
than religion. The Arab nationalists have to deny Islam, even at 
the cost of devastating logical inconsistencies; accepting Islam 
demolishes their own raison détre. Islam neither permits a higher 
nor another locus of allegiance of authority and guidance; it cannot 
tolerate a breach of unity among the believers or a limitation of its 
universal message and validity. By rejecting nationalism, therefore, it 
isin tum rejected by it 


nationalism’ sets up a certain expectation which is 
icted by the content of the idea carrying that name. 
expect that such an idea will seek its content 


, the plain fact is that apart from some superficial 
lory of the Arabs, for instance, the entire content 
origin; from the very source referred to in 
the ‘imperialist west’. 


as 
as 
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It is not a question of borrowing certain ideas and terms, It is, rather. 
a matter of the wholesale adoption, assimilation and ‘internalization 
of attitudes, frames of reference, ef. Arab nationalism is, indeed, a 
western phenomenon not just in the familiar sense of being induced by 
European sources but in the sense that it is merely an extension of 
western concerns and modes of thinking. It should, however, be added 
that presentations of Arab nationalism rarely, if ever, reach the degree 
of sophistication that would seem to be suggested here. Arab national: 
ism remains a crude rehearsal of certain set formulas designed pr- 
marily for mass consumption. 

The major western ‘import’ is the principle of secularism, which 
Arab nationalists go out of their way to emphasize as their defining 
factor. Secularism is not an Islamic idea and it has not always been 
present in conjunction with nationalist thought in Europe itself, One 
thinks, for instance, of the role played by Protestantism in west Euro- 
pean nationalism and that played by Eastern Orthodoxy in Serbian 
and Bulgarian nationalism. The insistence of Arab nationalists on an 
indissoluble bond between secularism and nationalism highlights their 
premeditated intentions against Islam. Secularism has been cultivated 
deliberately by the Arab nationalists, although it does not spring 
naturally from any ‘Arab’ source. 

Secularism is only the first of many western intellectual goots 
appropriated by the ‘ purist’ Arab nationalists. The most outstandingd! 
these is the idea of nationalism itself, not as the recognition of the 
existence of tribes, races and peoples, but as a call for the esta 
lishment of a secular political entity around a vaguely defined navn 
which, in the event, turns out as often as not to be those peopl 
governed by a central authority that sets out to legitimize and maski 
hegemony by fostering the ‘national’ myth of a glorious past an 
unique identity with a future-oriented mission. 

‘Thus a phenomenon that was deeply embedded in local Europe! 
conditions, and which often came to validate certain power interests 


ing to this formula certain entities are “° 
§ existing power interests are to be encouraged" 
an experiments and developments. With regard’ 
inks of the attribution, after the fact, of nation 
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It is not a question of borrowing certain ideas and terms, It is, rather, 
a matter of the wholesale adoption, assimilation and ‘internalization’ 
of attitudes, frames of reference, efc. Arab nationalism is, indeed, a 
western phenomenon not just in the familiar sense of being induced by 
European sources but in the sense that it is merely an extension of 
western concerns and modes of thinking. It should, however, be added 
that presentations of Arab nationalism rarely, if ever, reach the degree 
of sophistication that would seem to be suggested here. Arab national- 
ism remains a crude rehearsal of certain set formulas designed pri- 
marily for mass consumption. 

The major western ‘import’ is the principle of secularism, which 
Arab nationalists go out of their way to emphasize as their defining 
factor. Secularism is not an Islamic idea and it has not always been 
present in conjunction with nationalist thought in Europe itself. One 
thinks, for instance, of the role played by Protestantism in west Euro- 
pean nationalism and that played by Eastern Orthodoxy in Serbian 
and Bulgarian nationalism. The insistence of Arab nationalists on an 
indissoluble bond between secularism and nationalism highlights their 
premeditated intentions against Islam. Secularism has been cultivated 
deliberately by the Arab nationalists, although it does not spring 
naturally from any ‘Arab’ source. 

Secularism is only the first of many western intellectual goods 
appropriated by the ‘purist’ Arab nationalists. The most outstanding of 
these is the idea of nationalism itself, not as the recognition of the 
existence of tribes, races and peoples, but as a call for the estab- 
lishment of a secular political entity around a vaguely defined nation 
which, in the event, turns out as often as not to be those people 
governed by a central authority that sets out to legitimize and mask its 
hegemony by fostering the ‘national’ myth of a glorious past and a 
unique identity with a future-oriented mission. 

Thus a phenomenon that was deeply embedded in local European 
conditions, and which often came to validate certain power interests, is 
imported by the Arab nationalists or, rather, deliberately exported by 
the west to the Muslim world after being removed from its distinctive 
historical matrix and is transformed into an abstract, prescriptive 
programme. According to this formula certain entities are to be 
and certain existing power interests are to be encouraged t0 
European experiments and developments. With regard to 
e thinks of the attribution, after the fact, of nationalist 
some rulers in the Muslim world in the nineteenth 
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development and which had not yet attained a stage comparable to 
that of the European Renaissance. Yet, apart from superficial modi- 
fications to suit political conditions and guard against charges of 
westernization, the Arab nationalists kept the main body of the 
ideologies they imported intact. 

Not only were the western ideologies appropriated in the manner 
outlined above but their peculiar terms and methods of examining 
facts were also adopted wholesale. This attitude is seen most clearly in 
that Arab nationalists see Islam, for instance, with European eyes. In 
fact, Islam and all other aspects of Arab reality are defined, examined, 
reinterpreted, and judged in terms of one western ideology or 
another. Favourite ideologies for this purpose have been the secular- 
liberal, a diluted form of Marxism referred to as Arab socialism, anda 
collection of socio-political ideas of American origin. Thus, Islam is 
usually seen by Arab nationalist writings either as a socio-economic 
projection from a certain ‘base’, a flowering of the enlightened 
emancipatory spirit of the Arab nation or as a ‘human revolution 
against the reactionary and exploitative forces of Quraysh. 

Our purpose here is not to study what Arab nationalism has 
adopted from the west; it is rather to expose its major contradictions 
With its present content and terms, ‘Arab nationalism’ is neither Arab 
nor nationalist. Rather, it is western and snéernationalist. It is simply 
tool for propagating and universalizing western ideologies. The terms 
‘Arab’ and ‘nationalist’ are convenient masks facilitating the accept- 
ance of surreptitiously disguised western concepts among the 
Muslims. 

Arab nationalism is not condemned here for failing to adopt the 
general heritage of the Arabs (the Muslims). Nevertheless, a con- 
tinuation and renewal of Arab heritage in all fields of life is certainly 
the natural attitude to expect from those who base their ideas on 
Arabism and build a huge emotional aura around that term, making it 
the centre of their propaganda. Instead, they have abandoned the 
iain altogether and opted for a westernized content for their 


for the ‘Arab nation’, even if he has reservation’ 
y be called the purely ‘religious’ part of that corpus 
il and moral values, principles of govert’ 
nce in running a flourishing civilization {or 
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nic heritage and beliefs of the Arabs. Arab 
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se that creed happens to be Islam and 
tionalism have defined themselves from the 
on and for the west. 


ctions in the idea of Arab nationalism render 
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uence. These two contradictions have been 
€ positions and arguments of Arab nationalism, 
inadequacy. 
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Arab nationalist definitions of independence are negative in that 
they regard it as freedom from external domination and influence 
Independence does not have a positive content in that doctrine 
and this is understandable in the light of its use as an instrument 
of attack upon the Islamic 4hilafat. It is independence from 
something but with no alternative. It is not impelled by a desire to 
install Islam, for instance, in its place of the departing foreign 
influence. 

Moreover, Arab nationalists have always defined independence 
superficially. It was first defined in exclusively political terms as the 
evacuation of foreign armies, to be replaced by native-rule. Later, 
other elements were added, such as non-alignment; the highest 
ceiling that these definitions have reached of late, and only in 
response to the west’s debates on the matter, has been to make some 
noises about economic independence. Independence in worldview, 
values, attitudes, and ideologies is seldom, if ever, broached in Arab 
nationalist circles. These circles, that have been created by westem 
thought, even in their way of seeing things, cannot be expected to 
push their cherished slogans to their logical conclusion and to their 
only meaningful usage. 

The cause of this muddle is in the ‘first contradiction’ d 


liscussed 
above. As doctrinaire secularists, the Arab nationalists have rejected 


Islam as the only possible content of and justification for the call for 
independence. They chose to fill their creed with a thoroughly 
western content, while they also had to maintain the ‘independence’ 
slogan both as a razson @étre and as an element of attraction. This lef 


them in such a position that they were forced to use only the negative, 
superficial meaning of ‘independence’ and to avoid its deeper implica: 
tions, which inevitably suggest that Islam is the only true source of 
independence for the Arabs. 

Arab nationalist positions on this issue are reflected in the practice 
of those who ruled under the banner of this idea, for example, Nasser 
or the Ba athists. Their jealously advocated slogans did not prevent 
them from losing their independence to certain western powers- 
including the Soviet Union. At the same time the ‘nationalist’ intellec- 
tuals who call themselves ‘Arab’ are slavishly dependent on the 
cultural goods of the west. Arab nationalism has failed mise rably both 
in theory and in practice to live up to the slogan which it made its 


essence. The rejection of Islam and the adoption of secularism have 
been responsible for this. 
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y them as the sole defenders of the Palestinian 

dwell here on the sad and disastrous record of 
eir intellectual failure in this slogan is perhaps 
he establishment of a Jewish State in Palestine is 
by Arab nationalists as an imperialist plot 
m designed to retard Arab unity and to fritter 
_ This explanation fails to account for many 
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ic nation’ to be torn to pieces by colonial 
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mentors in Palestine. They have been 
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socialists, communists and religious parties have enthusiastically 
joined in this process. The charge of imperialism directed agains 
Israel and its backers rang hollow with the Arabs who saw the Soviet 
Union and the world communists as well as European leftists, who are 
the forces of good according to nationalist propaganda, supporting 
the new State wholeheartedly. { 

Arab nationalists cannot explain why the imperialists chose to 

perpetuate their influence in the religion through a Jewish State in the 
religiously significant Palestine rather than through military bases, 
client rulers and elites. Nor can they explain why Israel was set up ata 
time when the imperialist powers were already entrenched in the 
Arab areas that really mattered to them—the Gulf and the Maghnb 
Finally, they fail to account for the fact that Israel was, and is, willing 
to live with all forms of secular, nationalist regimes in the area but not 
with an Islamic regime. 

The establishment of Israel can only be understood fully in the light 
of designs harboured by the west on the Muslims of the Middle East 
The seizure of a land holy to the Muslims (Jerusalem, al-Khalil) isan 
affront to Islam, and the establishment of a Jewish entity described as 
‘nationalist’ was to provide a westernizing instrument and an 
encouraging example for the secular nationalism being fostered 
around Palestine since the beginning of this century. Israel is a phase 
in the long struggle between Islam and Judaism; if it serves any 
imperialist purpose it is in the context of the west’s attack on Islam, 
not because of an Arab nationalism that did not exist when Israel was 
first conceived and that itself shares the anti-Islamic nature of that 
Jewish State. 

It is no wonder that the Arab nationalists, who themselves were 
part of the strategy of confronting Islam, should fail to explain the 
nature of Israel, although it is allegedly their chief enemy. Both Israt 
and Arab nationalism have been tools in the attempt to disintegrate 
Islam. But the two tools are so different that the theoretical bases 
the first demolish those of the second and the second stands if 
bewilderment before the first. Ironically enough, it is Islam that is the 
cause of this paradox. Religion is allowed as a basis of Jewis! 

_ nationalism, but is unnaturally excluded from Arab nationalism 


ous 


nationalists’ confusion in this connection is reflected in tht 
us failures with which they met their management of tht 

Israel, although they have been in control of tht 
untries. Having excluded the Islamic dimension? 
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t will be left of it are questions that the 
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social and political creed to replace it. On the contrary, the strategy of 
Arab nationalism was to attack the fullness and validity of Islam and 
to deny and throw doubt on its programmes so that it could justify its 
own project and doctrine. “el 
This attitude towards Islam reveals itself in yet another 
contradiction. Arab nationalists have shown intense concer ip 
preventing the Arab entity they carved out of the body of Islam from Ie? 
reuniting with that body. All political movements that call for even ey) 
lukewarm and formal co-operation between Muslim nation-States are Arab nationalists is that their doctrine will 
scoffed at for being reactionary and hindering the crystallization of non-Muslim minorities in Arab countries by 
the desired Arab entity. of religious rule (by the Muslim majority) and 
However, the nationalists do not have any reservations about either list rule, in which the higher authority will be 
linking or even incorporating that precious Arab entity into other he minorities will regain their ‘rights’. 
international entities and movements, not only in the political but in ; | minorities in the ‘Arab world’ except the 
the cultural and economic spheres as well. The majority speak in the been assimilated into the Muslim majority 
current revival of their thought about a unified front of all the e Christians and some deviant sects in the 
‘progressive’ forces of the world. Other Arab nationalists speak of n hostile to, Islam for centuries and have 
close ties between the Arab entity and western Europe as a culturd , close ties with the imperialist powers and 
and political body that balances the two ‘superpowers’. Some of these nong such groups that the concept of 
speak more specifically about a ‘Mediterranean’ entity which fuses the Serve as an instrument of attack upon 
Arabs and the southern Europeans into a primarily cultural-economie the Arab countries from the rule of 
system. This last variety is flagrantly anti-Arab in its implications of mupem an easy prey for the European imperial- 
merging the Arab identity into an essentially western culture a ized elites. Suey 
On the political front, the Arab nationalists envisage merging thei ent of disaffected minorities to a narrow 
cherished entity into such world movements as the Non-Aligned, the le primacy given to this issue by Arab 
‘Third World’ and the ‘South’. These movements are really westert pout this movement. It has very wide 
defined and inspired, despite their high-sounding rhetoric about intention to replace Islam as the guiding 
imperialism, a just economic order, and so forth. The point | am trying € major justification given to these bold 
to make is that while the Arab nationalists have no difficulty in cw olution of a minority problem that only 
Operating with or even merging into internationalist movements members of the minorities concerned, 
any other kind, they stand completely against any form of |slamie 
action, even if it were mere window-dressing. 
Once again, Arab nationalism presents us with a contradiction thi! 
can only be explained by its anti-Islamic stance. 


Aa 


their only strength from being tirelessly 
ated as self-evident truths. These argu- 
yeal the contradictions we have examined. I 

‘off my criticism of Arab nationalism by dis- 
quently advanced arguments. 
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ration of European influences into the 
. The Maronites in Lebanon used their 
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~ oe ry later. This agitatio inst Islam’ 
ionalism is not a well-argued or defined doctrine, as hi is agitation against Islam's 


} narily by religious sentiments and was 
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coupled with enthusiastic entry into alliances with such colonial ] 
powers as the French and the British in the nineteenth century. There } 
was no talk, at first, about either an Arab dimension or ‘nationalism’ to 
this minority plotting an insurrection. 
The ‘Arab’ dimension was suddenly introduced into the context to 
serve both as a cover for these moves towards minority secession and 
as a skillful tool to engage Arab Muslims in a struggle against Islam J 
and its rule. For ‘Arab’ is a critical and sensitive term. It has been 90 9 
indissolubly tied to Islam as almost to become synonymous with it. At 
the same time, it does not clearly indicate Islam and may be filled with 
non-Islamic, if not anti-Islamic, content—by reference to the pre J 
Islamic age, for instance. In this way, it can be used for deception and 
propaganda purposes with the first meaning displayed and the second ] 
either implied or intended. This is how it came to serve the conspiring ] 
minorities of the Levant by disguising their far from ‘nationalist’ tes 
to the west. It dragged with it the idea of nationalism, with its secular J 
essence, as a further aid in disguise and in luring the unsuspecting 
Arabs from their allegiance to Islam. 
This basically religious agitation against Islam and its ne’ 
exposed fully in the insistence of Arab nationalism on the argument] 
‘national unity’. It explains why a movement that is supposedly seculat] 
and engrossed in a ‘project’ for the renaissance of the Arabs should] 
pay such exaggerated attention to an imaginary problem that dos 
not arise in Islam either theoretically or in practice; and that, if] 
arose, could easily find a solution within Islam’s tolerant precep] 
This argument only reveals that the main concern of the Ard 
Nationalists is to continue the plan of the Levantine minontieé 
namely independence from Islam and ties with the west instead 
Itis ironic that the Arab nationalists, who ask the Muslim majonty® 
shed their allegiance to Islamic teachings on unity and to Islam’ 
priority in and authority over their lives, come also with a call for mot 
commitment from the non-Muslims to their own creeds. They cot - 
pletely ignore the fact that their alleged championship of the nume™ f ar : 
cally small minorities comes at the expense of the overwhelmillé ere is nstell: of words that are always present in Arab 
majority of Muslims whom they address. This is because their defialtil! ionalist_ prope which are produced as arguments in 
of minority rights is entirely negative. These rights will be secured ofl yords include ‘modernity’, ‘progress’, ‘the 
against Islam, when Islamic rule has been abolished and the Musi® t’, and similar phrases that supposedly 
have been secularized and westernized. In fact, these last few W st doctrine against its Islamic OPPODEns: 
point to the paradox involved in the Arab nationalist view, The" counter vocabulary like ‘reactionary’, 
of the minorities will be guaranteed and their problems solved ofl} and so forth. 


be : 


the Christian minorities in the Arab world. 
; who are so concerned about minority rights make 
find them within Islam or to work for them under 
even care to define these rights and problems 
sense described above. Thus Arab nationalism 
, as the solution to certain undefined problems of 
ies at the expense of the Muslim majority. The 
tity which has so far failed to solve the 
ems, witness the renewed sectarian tensions in some 
0 create other problems. It will clash with the 
al nationalisms in many Arab countries, it will 
racial and linguistic minorities in these 
with universally-oriented movements such 


e of Arab nationalism boils down to a suspicious 
C minority problem, the solution to which 
problems, foremost among which is the 
ity of the Arab Muslim majority in practice. 
ally been created and Arab nationalism has, 
ed itself merely a tool for achieving the hegemony 
minorities. 

ir s and then the Alawites who used Arab 
r to disguise their personal power-seeking, 
for the Muslim majority. In Iraq, it is the 
nority that rules under the banner of Arab 
‘Muslim people of their country to attack 
Lebanon, the Christians raised the same 
) drop them and uncover their real designs 
mies of Arabs and Muslims alike. 


; “thoughts as the basis for Arab nationalism. 
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It is obvious that mere repetition of a group of terms does not is 
itself, constitute an argument but that it has, rather, only 4 
propaganda value. However, when these words are used in Arb 
nationalist writings they usually carry a westernized content of 
leftist character. This is more evidence of the essentially dependent 
nature of a doctrine that brags about its ‘Arabness’ and ‘inde 
pendence’. Modernity, in nationalist usage, means establishing a 
society similar to that of the west and progress is measured with in the Muslim world, with the help of non- 
reference to that model. Enlightenment and reason mean thinking Arab nationalism has a chronic tendency to 
and behaving in the secular, materialist modes of Europe. to local nationalisms. 

Islamic thought has come in recent years to analyze and critic ‘ 
the arsenal of favourable terms circulated by the Arab nationaliss 
and, indeed, by all sections of the secularist spectrum. It is usualy 
pointed out that these terms are relative and abstract and must le 
placed in a certain frame of reference when used. However, it ca 
easily be demonstrated that, even in the context of the westem 
content of the Arab nationalists’ terms, nationalism cannot bk n failed many centuries ago and its political 
described either as modern or enlightened. Nationalism of the kind gone for ever after displaying its inherent 
that prevailed in Europe since the Renaissance has been superseded loreover, Islam does not really have anything to offer 
by ‘the modern age’. An ‘enlightened’ and ‘progressive’ socialism ; - al tenets. The social and political spheres 

marxism thinks in global terms and defines man in universal matend] Arab nationalism that offers a practical 
terms that are basically socio-economic and neither racial nm 
cultural. A new ‘nationalism’ has been created in the Soviet Union 
that cuts across old nationalistic lines and unites and merges people 
on the basis of an internationalist creed. 

The same can be said of the United States, where a new ‘nationalist 
perhaps it could better be called identity, is created through the famous 
‘melting-pot’. It is basically a cross-national entity built round a peculit 
secularist ideology: ‘the American dream’. There is also the exampled! their rule. However, their failures in the 
Israel, which is supported by ‘enlightened progressives’ the world over ical fields have been resounding. All of the 
All these entities, and others in China and Australia for instance, buld 3 lame iments’ introduced by the Arab nationalist 
nations on the basis of certain ideologies that are essentially religion HI & 
surrogates. The building of nationalism on racial, ethnographic basess By Gort ither to unify the Arabs or to confront Israel. 
not the mode of the ‘age’ in the leading powers of the world. t ed by military, intellectual and sectarian 

The enlightened and rational secular ideas or attitudes that the esternized preferences have practised 

Arab nationalists display are usually hackneyed remnants of nine gling all sorts of liberties and human 
teenth century positivist-materialist thought which are now deal estern ideas and values on Islamic 
museum-pieces. It is certainly neither rational nor enlightened 


‘present vague emotional echoes mixed with outmoded mati 


ally argue that they are working in the spirit of 
entity out of local nationalisms in the Middle 
y being attempted in Europe through various 
does not hide the fact that their call is 


hich Arab nationalists have failed miserably, 
ompared to the serious schism which Arab 


ideas being felt more and more, the Arab 
d this argument in the face of criticism 
lam is seen by them as an unfit alternative to 


this argument by appeal to the practical 
forces that have ruled most Arab countries 
out the last thirty years or more. They 
fashion, liquidating all other political 
t the Islamic for particular harshness in 


have mostly been ill-conceived and 
mpetently and corruptly managed. 
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In contrast, one can point to many practical successes of Islamic 
rule throughout history, though the comparison would be unjust 
Islam because the Arab nationalists have such power in their hands 
not even the most despotic Muslim ruler could have dreamt of It mg 
be more to the point to refer to the contemporary success of Islamic 
movements on many social and intellectual levels, even when they 
have been subjected to severe persecution and the distortion of their 
ideas and goals. The case of the Muslim Brotherhood in Egypt and 
that of the Islamic societies in recent years may be considered in this 
connection. 
Arab nationalism is in a worse condition, in the estimation d 
viability, than that it thinks Islam is in. If we grant that both 
movements currently exhibit signs of failure and weakness, Isam 
has to its credit the fact that it has been forcefully excluded from 
the sphere of action in its own countries for more than a century bj 
repeated colonialist and nationalist attacks. Islam is viable as a living 
creed which shapes the believers’ values and view of life; it is nova 
travesty of certain nineteenth-century European ideas that have 
outlived their interest there. The argument from practicality § 
reduced, in fact, to the contention by Arab nationalists that sine 
their elites are in possession of power and influence, their idea 
more practicable than Islam, which has been excluded, by them nationalist’ and has turned into a Trojan 
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chieve certain ends; ze. the arousal of some 
st the Uthmaniyyah State. These ends 
include the secularization and covert 
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gans. Arab nationalism, that is, started life 
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some ideologies of the west but minus the 
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In contrast, one can point to many practical successes of Islami 
rule throughout history, though the comparison would be unjust to 
Islam because the Arab nationalists have such power in their handsas 
not even the most despotic Muslim ruler could have dreamt of Itmay 
be more to the point to refer to the contemporary success of Islamie 


movements on many social and intellectual levels, even when they 
have been subjected to severe persecution and the distortion of ther 
ideas and goals. The case of the Muslim Brotherhood in Egypt and 
that of the Islamic societies in recent years may be considered in this 
connection. 

Arab nationalism is in a worse condition, in the estimation df 
viability, than that it thinks Islam is in. If we grant that both 
movements currently exhibit signs of failure and weakness, Islam 
has to its credit the fact that it has been forcefully excluded from 
the sphere of action in its own countries for more than a century y 
repeated colonialist and nationalist attacks. Islam is viable asa 
creed which shapes the believers’ values and view of life; it is 
travesty of certain nineteenth-century European ideas that hat 
outlived their interest there. The argument from practicality # 
reduced, in fact, to the contention by Arab nationalists that sinte 
their elites are in possession of power and influence, their ideal 
more practicable than Islam, which has been excluded, by then 
from the sphere of action. 

They consider that the wider and deeper Islamic ideas, which ® 
beyond race and view man in his entirety, are impracticable. Thef 


ving 
nota 


reject the comprehensive Islamic ‘project’, whose features the] 


consistently distort by their secularist approaches, and present# 
limited, racially based, vaguely defined, and practically disproved 


idea as a viable alternative to it for no other reason than that the] 


happen to be in or near power and that they resent an Islam 
change. 


Conclusion 


This chapter has set itself the rather narrow task of criticizing wht! 
described as logical inconsistencies bedevilling the current, and 
presentations of the concepts of Arab nationalism. It suggests 


these contradictions, which affect the positions and arguments, ca 


explained by the fact that Arab nationalism has been envisaged 
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the beginning not as an intellectual creed or philosophy but rather as 

apolitical instrument to achieve certain ends; ze the arousal of some 

estem Arab provinces against the Uthmaniyyah State. These ends 
have later developed to include the secularization and covert 
westernization of the Middle East Muslim Arabs, the pushing of non- 

Muslim or anti-Islamic elites into positions of influence and power, 

the legitimation of leadership ambitions, either by certain dictators or 

by Arab nationalist parties, and the establishing of an ‘Arab’ entity 
that is separate from the Islamic entity and made to stand against it 
afer using some of the elements it created. 

Arab nationalism was primarily conceived for an emotional, 
demagogic mode of propaganda and dissemination: hence the 
contradictions. The Arab crowds, it seems, could be sufficiently 
aroused by a jumble of slogans. Arab nationalism, that is, started life 
with a derogatory veiw of the Arab mentality. 

When Arab nationalism began to feel the need for intellectual 
development, it could only magnify the contradictions inherent in 
itself in the way that I have traced. With its overwhelming western 
content Arab nationalism has, in fact, lost its independence and 
become a mere branch of some ideologies of the west but minus the 
intellectual sophistications. As I have earlier emphasized, it has practi- 
cally ceased to be ‘Arab’ or ‘nationalist’ and has turned into a Trojan 
horse for internationalist forces encroaching upon the Muslim world. 
ht combines with other secularized and westernized nationalisms 
fostered in various areas across the Muslim world to yield a pattern of 
attack upon the unity of that world and its identity. 

The various brands of nationalism use the unification elements 
created by Islam to promote their own claims of independent and 
Separate entities vz-d-ws Islam. They disintegrate the universal 
Islamic identity but they do not, as might be expected, end up in 
several entities. Rather, they are reunited again into another global 
system, that of western civilization in its widest sense. The national- 
isms are smaller but more valid entities than the larger 
identi ‘they soon reveal their essentially dependent 
id merge into the universal western system in 

economic, and cultural manifestations. 

is development is the two contradictions that 
alisms represent intermediate stages in the 
am and the west. They are seccessions from 
ependent identity but their essential content 
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is inescapably western and secular. This content and the practice of 
the ruling nationalist elites leads inevitably to identification with, 
involvement in, and gradual incorporation into the universal westem 
project. The nationalist elites cannot revert to Islam even if they 
wanted to because they have destroyed its universal system. 

Thus nationalism of any type can be seen, from the strategic point 
of view, as an intermediate phase between the disintegration of a total 
Islamic polity and identity and either the incorporation or assimila 
tion of the resulting nationalistic identities into the global westem 
polity. This is the logic that is inherent in the content of the idea of 
nationalism itself as it was, and still is, presented across the Muslim 
world: a secularist, westernized content. Nationalism can only leadto 
western /zfernationalism; it is in essence a temporary, unstable phase 
of political development that has been forced on the Muslim 
countries, ultimately throwing them into the lap of the west. No 
amount of chauvinism and calls for a return to either ‘original culture’ 
or ‘the roots’ can save the nationalisms from that fate. 

The mere idea, terms, mode of perception, and outlook of the 
nationalisms have been western-oriented and inspired from the start 
When they abandoned universal Islamic claims to priority, allegiance, 
unity, and political and social expression, they had no alternative but 
to join the west, the other global system that contronts Islam. 
Nationalist illusions of independence and identity were only prepara: 
tory stages in this development. They are good rallying cries against 
Islam, while they hide the western content of the nationalist doctrine 
When the nationalisms have performed the destructive part of their 
mission, the separation from the Islamic identity, and attempt to 
embark on some form of building their own ‘identity’, they find them: 
selves drawn to the western vortex. All the secularized nationalismsof 
the Muslim world, from that of Atatiirk to the Arab variety, can be 
explained by and studied according to this formula. All the grandiose 
attempts to solve desperate problems of the nationalisms—using such 
‘concepts as ‘the South’ or ‘the Third World’—can only increase the 
malaise because they are of western origin and conception af 
because they are confined to partial views in the economic field which 


help to remove tensions in the global polity dominated by the 


ay years. Secularism uses the same argu- 

suffers from the same contradictions 

t Islam be evacuated from the sphere of 

| cultural action and guidance only to 

-and values, some of them of Judeao- 
atheistic. 


that the framework defined here can also serve t0 
y artificial revival in some Arab countries recent 
‘secularist tendency which has been moribund if 
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Indonesian Nationalism: A Western Invention 
to Contain Islam in the Dutch East Indies 
Tengku Hasan M. di Tiro 


Introduction 


The problems of ‘Indonesian nationalism’ cannot be understood 
without knowing the geographic setting that governs it. The former 
Dutch colonial empire of the East Indies, whose territorial ‘integrity’ 
is still kept intact, ze un-decolonized, and has got away with only its 
name changed from the ‘Dutch East Indies’ to ‘Indonesia’, is not a 
natural geopolitical entity. The entire region has been brought 
under one single super-colonial administration by the bloody sword 
of Dutch colonialism that held sway over the vast region from the 
beginning of the sixteenth century to the present time, although 
since December 27, 1949, the supercolony has been administered by 
the Javanese on behalf of the Dutch and other western interests 
under the name of the pseudo-nation of ‘Indonesia’. Henry Kissinger 
had aptly observed long ago that Indonesia was nothing but a 
‘geographic expression’ until the Dutch found it more efficient to 
unite the islands of the Indies under a single administration.’ This 
was indeed the genesis of the present-day ‘Indonesian nation’ and 
Indonesian nationalism’, created solely to justify the unified 
administration of the huge colony as a preserve of western 
imperialism. ~ 

As a geographic expression, ‘Indonesia’ covers an area equal in 
length to the distance between Moscow and Lisbon, and in width 
equal to that between Rome and Oslo, with a population in excess of 
million, composed of as many diverse nationalities, languages, 
id cultures as are found in continental Europe. As there is no sense 
alking about the existence of one European nationalism today, 
wally no sense in talking about the existence of an 


eee, 
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lenominator among the various peoples 
sly Islam: the religion of 95 per cent of 
tch could hardly build anything on the 
their number one enemy to begin with 
Control over these huge territories from 
at had existed before their arrival, such 
on the island of Java; Bandjar on the 
; Bone and Macassar on the island of 
On the islands of the Moluccas; and 
Sumatra, against which the Dutch had 
their history? As the Dutch historian, 


fought a war greater than the one 
he time of its duration, this war 
war. In terms of casualties—more 

itary event that has no equal in 
a century, Acheh War was the 
llitary, internal and international 
Dutch East Indies—Indonesia—can 
1 A war that lasted that long, 
ore than half a billion good 
the proofs of that. We did not 


fuslims. They are the living proof of 
Indies. General Van Swieten, who 
“ond invasion of Acheh in 1873- 
st Dutch invasion, General Kohler, 
forces) and who was hailed, some- 
f Acheh’, finally came to the 
feat the Achehese in war’, and 
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he recommended withdrawal and a negotiated peace The Dutch 
government rejected his proposal and so the war went on 
s the continuous defeat of the Dutch that finally brought the 
orientalist and ‘Islamicist’ Christian Snouck Huurgronje to the 
He was considered a genius by his people and was described 
Multatuli, a famous Dutch writer, as the second most important 
in @ history of Dutch colonialism in Indonesia during the 


jst European authorities on Islam (the other one was Ignaz 

- of Hungary). 

je was asked to use his knowledge of Islam to find ways to 
"Achehnese Muslims. His official instructions from the 
Overnment read, in part, as follows: ‘To study the conditions 
eligious party in Acheh after the death of Tengku Tjhik di 
to find out their new disposition and to make recommenda- 
je Dutch had entertained high hopes that the martyrdom of 
ese leader, Al-Malik Tengku Tjhik Muhammad Saman, on 
25, 1891, would bring the Achehnese resistance to an end. 
yever, did not happen; the resistance continued. This was 
i je was dispatched to Acheh. Ultimately, he failed to 
‘achieve his objectives in Acheh because the Achehnese Muslims 
refused co-operate with him; he could not influence them. 
s despite his failure in Acheh, Huurgronje did emerge as the 
t of the Dutch government's ‘Islamic policy’ in the Dutch East 
ow Indonesia. His recommendations were accepted as official 
6 the very end of the formal Dutch control of the East Indies, 
= time of the illegal transfer of ‘sovereignty’ to their 
, Javanese Indonesia, created in their own image, on 
27, 1949. 


Snouck Huurgronje formulated, in no uncertain terms, the 
the Dutch colonialist regime must attain: namely, that Islam 
ed as a politico-religious faith, albeit slowly and very subtly, 


lasting union with the Netherlands that would be made 
le « the grounds of a ‘common’ culture obtained through the 
of his policy. This end, among others, was to be achieved 
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by isolating the Muslims of the Dutch East Indies from any contact 
with the Ummah outside the Dutch East Indies. For this purpose, 
pilgrimage to Makkah and Hajj was to be very strictly controlled 
Huurgronje was for using violent tactics, if necessary, to depoliticize 
Islam; for the Achehnese he even prescribed torture to destroy their 
‘over-confidence’ and ‘superiority complex’ vzs-d-vs the Dutch. In 
Huurgronje’s own words, ‘de Atjehers gevoelig te slaan en zo hun 
superioriteitswaan te ontenemen’ (Achehnese must be hit in the most 
sensitive painful manner so that their superiority complex can be 
destroyed).> This was strange advice from a student of theology. But it 
was to no avail because it merely strengthened the Achehnese resolve 
to achieve martyrdom. Huurgronje had mistaken the proper 
Achehnese Muslims’ attitude towards the invading infidels for a 
‘superiority complex’. In short, the Islam that was to be allowed in 
Indonesia, under Huurgronje’s scheme of things, was in the form of 
rituals only. Meanwhile, the educational system for Muslim children 
was to be secularized. Finally, the overall supervision and leadership 
to implement these policies was to be entrusted to the Javanese 
aristrocracy, the group that Huurgronje trusted would be willing and 
able to secularize and westernize Indonesian Muslim society accord- 
ing to Dutch prescriptions.® 

However, when Huurgronje permitted that a ritual Islam be 

allowed to continue, he had, in fact, conceded practically the whole 
thing, because Islamic rituals are in a different category from the 
rituals of other religions. Islamic rituals are in themselves the fount, 
the living, vibrant roots of the faith. This escaped Huurgronje’s 
comprehension because he was not a Muslim. Islamic rituals are 
yearly, monthly, weekly, daily, nightly, even hourly ‘rites of passage’ 
that renew the Muslims’ commitment to Islam anywhere, any time 
and under any situation. 

In the event, Huurgronje’s advice was fully adopted and enforced as 
the official Islamic policy’ of the Dutch colonial government towards 
the Ummah in the Dutch East Indies until the outbreak of World War 
Il, and again when the Dutch returned from 1945-1949. The Dutch 
wanted to keep every inch of their conquered territories united under 
a single administration in Jakarta for maximum profit, economy and 
ease of control, but they recognized the need to create a new common 
denominator to replace Islam among the peoples. This new common 
denominator was to be a secular, westernized culture in common with 
the Dutch culture to facilitate the eventual political union between 
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oe ed 
ladonesia and Holland. So the Dutch search for an alternative to Islam 
as a base for Indonesian * unity was a principled and most serious 
suit The idea of secularization led naturally to the idea of an 


“nationalism”. But how can one inclusive ‘nationalism’ be 
created ina multi-national empire, covering an area as eee as western 


d until now, with all the Batipround unity ofa Bucone an 
a European culmre and an integrated system of 
n, and a conniguous territory to boot, how could the 


S region, composed of myriads of Srianclances with 
by thousands of kilometres from others, without 
culture, economy, or history? A unity under 


elming majority of the peoples of all nationalities, but that 
everything the Dutch stood for and wanted. A unity based 
force of the sword would have been fragile and illusory 

S admitted by all Dutchmen. So, a secular Indonesian ‘national- 

of any association with Islam, was accorded a consensus 
hmen of all persuasions, left, right, centre, liberal and 
alike, except for the most obtuse. 


in Nationalism’ 


all the contradictions, however, an ‘Indonesian nationalism’ 
gated and made a key part of Indonesia’s State ideology, 
But for all intents and purposes, ‘Indonesian national- 
me, in fact, a cover-up for the nascent Javanese nationalism, 
e real new ruling class, whose aims, purposes and symbolisms 
cted to represent ‘Indonesian nationalism’, that is the 
on of a sectional, partial, local interest as the national, general 
This fact can be easily observed. For example, all symbols of 
nationalism’ are expressed in Javanese language idioms: 
ideology is called pancasila, Javanese for ‘five principles’;’ the 
‘national’ motto is Bhinneka tungpal ika, Javanese for “unity 
the names of all Indonesian State decorations are in 
status of first-class national hero is reserved for Javanese 
is of power and prestige in Indonesia are reserved for 
In addition the names of the State’s administrative 
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divisions andi itles of fur 


tionaries are expressed in Javanese: desa 
2 i ige head; Zecamatan for sub-district and 
dist Anbupaten for district, and ‘bupati’ for its 
he supposed official language may not 
1 y because nobody would understand 
territory; therefore Malay has 
pris 
Vourable position to expropriate 
es for a number of reasons: first, 
2 Saat choice of the Dutch— 
Dutch novelist, write: ‘Serving his 
he J eee’ Second, although not the 
the largest single group among the 
Jappened to be on the island of 
to be the centre of the colonial 


from the Dutch point of view, thus 
Finally, it was indeed to them that 
ed their ‘sovereignty’ over all of 
‘to the exclusion of all other 


ae ieous oe of that country, 
itory because the Dutch had taken it 
ese. Nor could this fact have been 
D uteh had to fight the Achehnese for 
d of freturn rning the country to the people of 
p it to the Javanese. In doing so, the 
international law and decoloni- 
Nations which prohibited any 
ial territory by a colonial power 
er each colonial territory belongs to 
ory, who must be set free without 


ation of economic interests: if 
er to the Achehnese it would 
erge in Southeast Asia. 
at Java represents only 
other 93 per cent of 
va; some are two to three 


the first to be colonized and because of 
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do kilometres away and inhabited by peoples of different 


ities, races, languages, and cultures totally alien to the 
ee making the 93 per cent of Indonesia’s territories in fact 
S colonies of Java, as it were. For, in the simplest terms, 


is rule over peoples of different race inhabiting lands 

ted by salt water from the imperial centre’.'” 

to make a sham ‘nationalism’ look real, a geographic 
has been called a ‘country’ and a ‘nation’. Malay, a 

‘of Sumatra, was commandeered to become ‘Indonesian’ 


y they have ruined it—they have made it the eauivalest of 
English to the English language. This so-called ‘bahasa 
a’, alias Javanese Malay, is a kind of ‘Pidgin Malay’ where the 


tax disregarded. Further, it has been mixed up indiscrimi- 
th unassimilated and unnecessary foreign words of assorted 
Bpanguages, making it no longer intelligible to the Malay 
themselves. Javanese Malay has become a grotesque language 
is no [eager fit for literature, poetry or serious discourse as far as 
peoples are concerned. The name of Indonesia itself is 
) the peoples of the East Indies, a foreign nomenclature that 
relation whatever to their history, language, culture and 


mplete the paraphernalia of the ‘new’ nation and the brand 
ationalism’, an upside-down Polish flag was adopted as the 
flag’—a flag without history and without glory as far as the 
fore concerned. The plagiarized Yale Boola-Boola song was 
as the ‘Indonesian national anthem’. And to top it all, a two- 
, thoughtless ‘declaration of independence’, devoid of any 
ch less a philosophy or a programme, was issued. Among 
| nations, a declaration of independence is a symbol, next to 
a statement of moral excellence and legitimacy, a brief for 
raison détre. \ndonesia’s ‘declaration of independence’, 
as but a brief news bulletin. 
le affair would be a farce if it were not for the river of blood 
s been spilled and which still continues to flow to this day. 

inaugurated forty years of continuous bloodshed, of anarchy 
te. e. Forty years of officially condoned massacres, resistances 

ons that finally brought the military back to the helm— 
o the stark reality of colonialism, and the exercise of its 
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illegitimate and illegal power. The Dutch sword has merely been 
replaced by Javanese guns—to keep the ‘unity’ of the ‘Indonesian 
nation’ for no other purpose than western exploitation as the 
cheapest source of raw materials for the west’s industries. Western 
journalists and scholars have found it agreeable to call this ‘stability’ 
and ‘economic progress’. 


Indonesian Nationalism and the Javanese Military State 


The emergence of the Javanese colonialist State is patent proof of the 
death—in fact of the non-existence—of ‘Indonesian nationalism’. Since 
the sixteenth century, Indonesia has always been (with the exception 
of Acheh Sumatra) a colonial empire and a colonial empire can only 
be ruled by force of arms. Colonialism and militarism are inseparable; 
n without the other. The Dutch had created and 


it to the Javanese. Since then, the Javanese 
ive carried out the ‘white man’s burden’ with 
n ces for all colonized non-Javanese peoples of 
n Acheh Sumatra to West Papua and from the 
‘Timor. Since 1949, the time of the illegal transfer of 


in-Javanese nationality whose blood had not 
€ troops. There have been revolts against 
island, just as there were revolts against 


ies were never decolonized, in contrast to all 
e rest of the world. The Dutch merely trans- 


ade the Javanese—for an agreed price— 
disregarding the rights of the non- 
ation and independence. The Dutch 
t the International Law and De- 
nited Nations was justified by the 
‘Indonesian nation’. Yet the 
(-determination, waged by the 
im minority groups, were and 
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aver been truthfully reported in the western media, which 
& calling the freedom-fighters ‘separatists’, ‘fanatics’, or 
er ts. One book written by a western journalist is even called 
ithout a Cause, as if there are peoples on earth eager to die for 
tause: All this resistance against the Indonesian State proves that 
les concerned knew that ‘Indonesian nationalism’ and ‘nation- 
r ‘merely a hoax to disenfranchise and colonize them. 
Of the Dutch and Javanese signatures had barely dried on 
transferring Dutch ‘sovereignty’ to the Javanese, when the 
)Pasundan (West Java) declared an Islamic State there, 
leadership of Imam Kartosuwirjo. In April, 1950, the people 
"Moluceas declared their independence from Javanese 
ler the leadership of Dr. Soumokil. In 1952, the Muslims 


felations with the Javanese regime of Indonesia. The 
‘of Borneo (Kalimantan) followed suit under the leadership of 
jar. In 1953, the Muslims of Acheh (Sumatra) also 
d the re-establishment of the Islamic State there and 
lations with Javanese Indonesia. These armed resistances 
lavanese republic of Indonesia, in 93 per cent of the 
ned by the Javanese republic, should have been enough 
thinking men and women about the non-existence of 
ndonesian nationalism’. 
Western press chose to call these wars of liberation and 
ion of the non-Javanese peoples the ‘growing pains’ of 
| republic. The Javanese colonialists called these 
shters ‘traitors’ but on their own homelands they were 
of the peoples—muyahideen. Could this sort of thing have 
if there were a real Indonesian nationalism that really 
» peoples? Clearly, there was no shared ‘collective pride 
pleasure and regret’ between the Javanese and the 
of the East Indies. These are sentiments which, 
tuart Mill, are key indicators of the existence of a 
par ntly none existed in Indonesia. By 1965, all the 
lic liberation movements, such as Imam Kartosuwirjo 
ul-Qahar Muzakkar of Sulawesi, and Ibnu Hadjar of 
martyred—murdered by the Javanese regime. Dr. 
th Moluccas, who was a Christian, was also 
vanese Indonesian forces. 
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There is still more proof of the counterfeit nature of Indonesian 
| nationalism: the atrocities committed by the Indonesian ‘National’ 
Army against fellow Indo is. Mass murders and massacres have 
been the order ed; | the issuance of ‘the bulletin’, Ze the 

i ‘ lavanese Indonesia, in August 1945 


in the six month period at the end 
965 when the Javanese military 
that, over a much longer period of 
fully tabulated. There was, for 
Tjot Djeumpa in Acheh in 1956, 
y lined up 200 men, women and 
machine-gunned them to death 
Javanese Indonesia. Other such 
ntan, Sulawesi, the Moluccas, West 
s and tortures of the most bestial 


| being imbued with the most 
feeling would not be capable of 
Kind. This indicates that a true 
does not exist. The sociologist 
ut his finger on the problem when 
nclude the existence of a national 


file are Javanese gunmen who look 
ples as foreign and so subject to 
is also organized according to 
ve use in suppressing ethnic 
| reason for its existence. Thus, 

g, then the Javanese regime 
indanese troops, to suppress 
g, then the Moluccan troops 


(0 emotional ties exist 
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n the People to be crushed and the troops. In the short run, 

will ensure the effectiveness of the repression; in the long 
es the policy of divide and rule, by enhancing antagonisms 
1 ethnic groups and thus guaranteeing the perpetuation of 
ity of the central regime. During the Habsburg empire, this 
red the perpetual power of Vienna; in today’s Indonesia it 
s Jakarta’s control of the outlying colonies, called 
In such a situation, it is ludicrous to imply the existence of 
esian nationalism’, just as it would have been naive to 
"existence of an Austro-Hungarian ‘nationalism’ under the 


proof of the non-existence of a true ‘Indonesian national- 
provided by the experimentation with the party system 
he emergence of the Javanese military colonial State. The last 
lections held in Indonesia were in 1955 and 1957. The 
th these elections showed that the PNI (Partai Nasionalis 
i.e. the ‘Nationalist’ Party of Indonesia) got the bulk of its 
in Central and East Java, the homeland of the Javanese 
p. The party got either few or no votes at all in non- 
itories, except from Javanese immigrants called ‘transmi- 
there. By contrast, the Muslim party (Mashumi), although 
few votes in Javanese ethnic territories, received most of 
cast outside Java. The Muslim party was the only ‘nation- 
. Clearly these results demonstrate the widespread appeal 
the population of Indonesia, irrespective of their national 
contrast to the limited, sectional, almost local appeal o} 
‘nationalism’ to the Javanese ethnic areas, where se 
d nationalism have been propagated.” 


m has been given an opportunity to emerge triumph 
n ‘Indonesian nationalism’ is itself a fake, it has become 


non-Javanese peoples and their homelands, 
foreign powers for recognition of Javanese pr 
nony over this vast region (which constitutes approxim: 


72 The Impact of Nationalism on the Muslim World 


80 per cent of the te: 
and hegemony, however, 
approval of ne iS 
inherited by Javan 
even the Dutch 


f Southeast Asia). This Javanese primacy 
“never be maintained without the tacit 
es. This is the strategic vulnerability 
from the Dutch East Indies because 
could never have existed for even a 
plomatic and even (at times) military 
so, primarily because Indonesia is not 


by courtesy of the British when the 
utch, as they did during the 
les moved easily from Singapore to 
The fact that the British decided to 


like the now Javanese Indonesia, 
: ghbouring States singly, as was the 
or collectively, as is the case with ASEAN 
put here it is. During World War I, 


-mere presence of the Japanese army in 
pe of Javanese Indonesia depends on the 
sia, Thailand, Vietnam, Brunei, the 
ea, Australia, and, by extension, the 
Union. This is advisedly said, because 
jicannot protect Javanese Indonesia from its 

why Indonesia needs ASEAN as no one else 


ee 


tate that cannot antagonize any State. It 
‘State because any confrontation with 
nese Indonesia as we know it hy Last 


fea cannot have a foreign ie ries 


istreacer 


ul: onl The Pee bce 
war’ (Perang wilajah) by 
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are now so busy arming the Javanese Indonesian army, or 
are just interested in relieving the Javanese of his ill-gotten 
ile they can and while he still has it. 


a 


territory: ‘I see each further spreading of our authority 
idian Archipelago as a step further toward our over- 
more so as we are already now grown far above our 
When a few years later, on March 26, 1873, the Dutch 
‘and were roundly defeated at the Battle of Bandar 


heh and the enterprise taken altogether, will prove 

the authority of Holland in the Eastern World’."' This 

ion, as history has subsequently shown. 

ss die of indigestion’, Napoleon observed. That had 
ie Roman Empire and of the Dutch East Indies. It is 

> fate of Javanese Indonesia, although it survives for 

the courtesy of its neighbouring States. Javanese 
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nation—from empires to nation-States—to a new 
r time. As other parts of the world came under 
ience the currents of nationalism swept through the 
became the creed of the new secular world order. 
force, in the hands of the newly emerging elites, 
inst alien rulers. 


lly, as a, ‘consciousness, on the part of individuals or 
ip in a nation, or of a desire to forward strength, 


of the nation: the idea of a common government; a 
; distinguishing features, such as language and 
terests; and a certain degree of common feeling 
seems to be a condition attributed to either a 


societies and ee their Gites io 

Mies: supreme loyalty of the pear 
ple upon the nation-state either existing or 
mn has three important features. First, itis 
e loyalty of the individual and the group, — : 
‘ate. Second, it represents a desire of a — 
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people to be united as a sovereign nation. Third, it is a phenomenon 
which exists in the form of either a state of mind or a general will! In 
short, nationalism represents an ideology in the secular sense of the 
term and it affects the whole way of life. The indoctrination of the 
nationalist ideology, necessarily, means the replacement of other 
ideologies, particularly those of a religious nature.’ 

The swift growth of nationalism in the east can be related to the 
conditions of the colonial rule of the European powers. All the 
nationalist movements in the Muslim world were primarily irreligious 
and devoid of the basic contents of Islam.* They triggered a debate in 
the Muslim world about the religiosity of nationalism. Arguments 
have been made for and against the ‘Islamicity’ of nationalism. Our 
opinion is that nationalism, essentially, represents a parallel ideology 
to that of Islam. The reasons for this assumption are four. First, while 
nationalism concentrates upon a particular group of people having 
certain characteristics, Islam has a supranational character and is 
addressed to all individuals and groups without any differentiation. 
Second, the adoption of nationalism as an ideology means the 
preference for the secular borrowing from the west which, in all 
probability, accelerates the process of secularization. Third, national- 
ism initiates and intensifies the cultural plurality and_ social 
antagonism between various units and sub-units of the Muslim world. 
Fourth, nationalism, in all cases, dilutes the impact of Islam as the 
dominant ideology of the people as well as of the state. 


history of modern Kashmir can be considered 
ergence and assertion of Kashmiri nationalism, 


the first organized effort of the Kashmiri 
) domination, exploitation and feudal 
the process of general emancipation, in 


the feudal rule of the Maharaja. 
logy propagated and perpetuated 
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ational Conference party under the leadership of Shaikh 
ad ‘Abdullah. party er the leadership o al 


Ws hardly any study which has analysed the Kashmiri 

blems from an Islamic perspective. Our endeavour in this 
io-fold. First we intend to evolve an Islamic/Muslim 
‘Koshurvat and its impact; and second, to develop an 
sessment of all the developments in Kashmir in the past 

effort will be to concentrate upon the reality of 
it emerged, how it determined subsequent develop- 
affected the Kashmiri Muslim intelligentsia and the 
im masses, and, lastly, how it benefited the intelli- 


es against feudal rule, it gradually became secular. 
mference, which represented the interests of the 
amir, changed into a National Conference in 1939, 
Secularism as its policy and programme." The secular 
Koshuriat was mainly a result of the strong influence of 
dits,'? leaders of the Congress party, especially M. K. 
rlal Nehru and Maulana Azad, and the Hindu 
e ‘Naya Kashmir’ (New Kashmir) document, which 
e National Conference, unanimously, in 1944, was a 
s future socialist reconstruction of modern Kashmir. 
ume ent as been called a ‘socialist manifesto’ in its content 
and a ‘communist manifesto’ in its actual construction. 
spective of Koshuriat, which prevailed in the early 
ot withstand the changes. First, the traditional Muslim 
shmir functioned within the framework of a_ 
hose interests coincided with the maintenance of 
This leadership often lent its support to the feudal 
uslims, in order to safeguard its interests. Since it 
nly against the alien rule, its legitimacy was los' 
se leadership was taken over by young revolu- 
d, the young Muslim leadership, which had 
ucation, was deeply influenced by the ideals of 
and socialism. The adoption of the irreligio 
rship may be explained in terms of its lack 
nticipation of future catastrophes, its disto 
id the grand promises and pressure tactics ( 
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Islamic perspective of Koshuriat could be neither conceived nor 
developed mainly because of the absence of any organized Islamic 
movement in Kashmir in the 1930s.'* The 77s/z (Su/7) influence on 
Islam in Kashmir had made it more of a folk religion than an ideology 
for change. This kind of Islam could not provide an alternative to the 
secular-socialist Koshuriat in its formative stage. 


The Impact of Koshuriat 


Political Impact 


The adoption of Kashurzat necessitated certain political changes in its 
formative stage. That is why the conversion of the Muslim Con- 
ference into a National Conference and the adoption of ‘Naya 
Kashmir’ (New Kashmir) as the national programme was carried out 
successfully in 1939 and 1944 respectively. The logical outcome of 
these two attempts was Kashmir’s accession to the Union of India in 
1947. These attempts represent the basic betrayal of the Kashmiri 
Muslims. The argument is supported by three points. First, the 
Pandit-Congress-Communist leaders gave rise to these ideas and 
implemented them through the ruling Muslim elites even though the 
Muslim masses of Kashmir were neither consulted nor made aware of 
the reality of these attempts. Second, these attempts put a significant 
restraint on the Muslim-Islamic character of Kashmir. The chances 
for the emergence of Islam as a revolutionary ideology, a state 
religion and a social movement were subverted. Third, the accession 
isolated the Muslims of Kashmir from the rest of the Muslim Ummah. 
It married them with a country which had neither a history, 
, culture, language nor religion in common with Kashmir. It 
id where they had no identity and no respect. The 
Kashmiri nationalist stalwart that the accession 
prosperity of Kashmiri Muslims proved baseless 
fellows outside India attained relatively better 
1e historical fact must be emphasized: that 

historical, geographical, economic, 

id gone against the accession, it was 

of the ideological synonymity, their 

between the Kashmiri and Indian 


ATige 
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of India 
le temporary accession, the Kashmiri nationalists began 
nting their ideals for land reform, the abolition of usury and 
ility of free education. But such hurdles were created by 
onents that the very essence of these reforms was negated. 
, the reality of secularism came to the fore. The Indian 
Imitments to equality for Muslims under secularism 
The Kashmiri Pandits, the Dogras and other Hindu 
Kashmir, Jammu and Delhi made a tirade against the 
i nationalists, especially Shaikh Abdullah, as the 
d the Hindus. Their sole objective was to reverse 
fe which had benefited the poor Muslim peasants 
shmir. The outrage of these forces led to the utiliza- 
power against the Muslim Kashmiri nationalists, 


ch Abdullah adopted an anti-Indian posture, but it did 
0 the Islamic-Muslim perspective of Koshuriat.® On 


icy was initiated by the Indian government v5-- 
had two important facets. First, a series of un- 
ind corrupt governments were imposed upon the 

This was done consciously so that the puppet 
ed every order from Delhi and eroded the ‘special 
hmir, guaranteed under Article 370 of the Indian 
ond, the Muslims in Kashmir were always divided so 
ice ineffective. 


‘Aftermath 


of Kashmir suffered, they chose the Shaikh’s side, 

se he represented their aspiration for the right to self- 
50s and 1960s saw the struggle of the Kashmiri 

dependence.'” The struggle enabled them to 

e national mainstream of India. However, the 


aikh Abdullah abandoned his struggle for the 
; he had led from 1953-1974. He was re- 
f Jammu and Kashmir in 1975. He was 
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kept on tenterhooks and finally removed in 1977.8 The Shaikh 
realized that, despite promises, the policy of the Indian government 
had not changed but he could do little except resent his betrayal by 
India. At one stage, he challenged Mrs Indira Gandhi, Prime Minister 
of India, for her policies towards Kashmir.!? But the fact is that the 
Shaikh had enmeshed himself completely. He could not revolt but 
simply complain that the north Indian communalists were bent upon 
changing the demographic composition of Kashmir so that the 
Muslims would be turned into a minority. The Shaikh’s death, in 
1982, intensified the Indian hold on Kashmir. The agents of Delhi in 
Kashmir, who would never come out during the Shaikh’s lifetime, 
began roaring in the streets of Srinagar. When Farooq Abdullah, 
Shaikh Abdullah’s son, challenged them on the basis of mass support, 
his elected government was toppled in 1984.%” Thus the way was 
paved for the permanent policy of installing puppet rulers and adopt- 
ing the tactics of divide-and-rule in Kashmir. 


Economic Impact 


The political decisions taken under the influence of Koshuriat had 
serious economic implications for Kashmir. A relatively self-sufficient 
and independent economy was made a dependent economy in the 
course of post-accession. Economic growth was halted by the closure 
of the Jhelum Valley road, the only natural gateway to the valley of 
Kashmir, so denying easy road contact with national and international 
markets for Kashmiri domestic products. Instead, a dangerous road 
from Jammu to Srinagar was opened which meant only delay, loss and 
discouragement. Until this time, the famous Kashmiri fruits could 
reach national and international markets through the Jhelum Valley 

one or two days; through the Srinagar-Jammu road it took 


Kashmir to make the latter economically 

ve the way for political integration. This 
mented efficiently and significant success was 
dependence of the present Kashmiri 
ammu-Srinagar road closes for some 
ts because of the shortage of essen- 
ich come from outside. It crudely reflects 
rini pate mir imports everything 
ahi (the Shahi spring)’. 
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tical regimes in Kashmir were sponsored by Delhi, they 
cerned themselves with long-term planning. As a result, 
: Muslims could not control any organized sector of the 
aough the Muslims have a monopoly over the world- 
itional arts and crafts, they are nevertheless under- 
ir Organization is primitive, technology obsolete and 
» especially for the workers. The average worker 
een 300 and 400 Indian rupees for working 10- 
lay and six days a week. The profitable and productive 
industry, trade and commerce, the professions and 
ave always been dominated by non-Muslims. Hindus 
te about 30 per cent of the population) hold 95 per 
er cent of jobs in central and state governments 
The Hindu-dominated Jammu province is economi- 
d and this is reflected by the number of industrial 

1971, when compared with 833 in the Muslim- 
hmir. Moreover, the Muslim rulers in Kashmir have 
d to the pressure of Jammu Dogras under orders 
lat is why Jammu was able to snatch more funds from 
nment. Even during the era of Shaikh Abdullah's rule, 
32, the Jammu province received a larger share of the 
s (in Indian rupees) than its entitlement while the 
ce received less than its due share, which can be seen 


Kashmir (in lakhs) Jammu (in lakhs) 
Allocated Entitled Allocated 
Share Share Share 
1,753.88 1,725.77 1,812.59 
2,388.47 2,256.78 2,271.06 
3,584.22 3,217.80 3,102.83 
4,012.99 4,107.99 4,431.84" 


for Muslims, in Kashmir, remained static. If it 
ed the Hindus more than the Muslims. 
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Social Impact 


First, the adoption of Kashurzat and the subsequent political 
developments, especially the accession of Kashmir to India, took 
Kashmiri Muslims out of the Muslim social unit and put them into the 
broader Hindu social milieu. The sociological implications of this 
change were far reaching. On the one hand, the Kashmiri Muslims 
were cut off from the Muslim Ummah, though they constituted the 
majority in their homeland. On the other, they were taken into a 
cultural milieu which had no similarity with their own culture, 
traditions, norms and modes of behaviour. 

Second, the Kashmiri Muslims faced the problem of cultural 
aggression. Since they had turned themselves into a minority, they 
were bound to be influenced culturally by their interaction with the 
Indians. Moreover, a well-planned policy of cultural assimilation was 
followed by the Indian Government through publications, news- 
papers, magazines, radio, television and film e/< The net result was 
the strong impact o' Hindu culture upon the Kashmiri Muslims. This 
i o been referred to as the Hinduization of Muslims. 
indoctrination of Indian nationalism was 
me. objective. In addition to other efforts, education 
r this cause through its central organization and in 
abuses. Its effects were deeply felt. Muslim children in 

Y lia but know hardly anything about Islam and 
a new generation of Muslim youngsters is 


stoms and the demographic composition 
significant changes. Hindu-Muslim and 
were encouraged. The demographic 
it position of Kashmiri Muslims, whose 
gone pa from 68 per cent in 1961 to 


Trammes have affected the growth 
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‘ 


Hons arise from the above analysis. How did all this 
Mactors were involved? Why could the traditional 
ip not assert itself? Why did the young Muslim 
it socialism and secularism? Why were the objectives 
ot fulfilled by the Muslim Kashmiri nationalist leader- 
Islam not be made the political ideology of the 
i who are known for their religious devotion? 


n the above course of events in Kashmir, Koshuriat 

ral path of development. Everything developed as it 

ar-socialist ideology. In fact, Koshurzat in its infancy 

the aspirations of the Kashmiri Muslims for their 

a long period of oppression, torture and exploita- 

soon diluted and distorted. It was secularized and 

e Hindu-Pandit-Communist intelligentsia and the 
lite. The Muslim masses were hardly aware of these 
ical details. In reality, they were not made sufficiently 
it they were fighting for. Their ignorance permitted the 
nipulation of the Muslim leadership. In this way, the 
leadership, which represented the first generation 
ship after a long gap, could neither represent nor 
ae real aspirations of the Kashmiri Muslims. 


gious Leadership 


‘leadership i in Kashmir had changed into an interest 
more concerned with safeguarding its own interests 
of Islam. It was not antagonistic towards the alien — 
rovoked people nor led the revolt against the feudal 

e were sufficient grounds for that. When the young 
their modern education arrived in Kashmir, they 
aspirations and revolted against the alien domina- 
n masses supported them wholeheartedly and they . 
dership. In this way, the legitimacy and authority of 
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leadership shifted from religious to non-religious people in Kashmir 
and Shaikh Muhammad Abdullah emerged as the most powerful 
leader of the masses. As their understanding of the history of Islam, 
Muslims and Kashmir was meagre they were easily swayed by the 
alien ideologies. Socialism and secularism were dominant ideologies 
in those days in Asia, especially after the October revolution in Russia 
in 1917, the young Muslim leaders were attracted to these ideologies, 
which they considered revolutionary. 


Young Nationalist’s Faslure 


The young nationalist leaders were committed to certain basic 
changes according to the ‘Naya Kashmir’ programme. So, they had 
high hopes and expectations from the Indian leadership. The Indian 
leaders, however, had developed their own preferences and priorities. 
When the Muslim Kashmiri nationalists served their interests, they 
were applauded. When, however, they hurt their feudal interests, they 
were condemned, criticized and finally jailed, not once but repeatedly. 
When the Kashmiri nationalists demanded the restoration of basic 
human rights for Kashmiris, they were labelled ‘anti-national’. When 
they raised their voice against the sufferings of Muslims in Kashmir, 
they were called ‘communal’. 


logy of the an at the prucial’ time of their history. 
e to three factors. First, Islam in Kashmir 
character with roots in pre-Islamic traditions 
emphasis on ritual. This kind of Islam could not 
ideology necessary at the initiation of the 
Muslim rulers. Second, the role of the 
‘not completely Islamic; in some 
often used against the Muslim interests 
Jae status quo because its status, 
n the maintenance of the 


930s. ae emerged 
; fringe or peripheral 
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in Muslim society. Their role as mass movements was 
istent. 
‘ate Islami movement alone attempted to provide an 
lension to Koshurzat. \t strongly emphasized the Islamic 
ie Kashmiri Muslims, their relationship with the Muslims 
the liberation of Kashmir and the establishment of the 
ft provided a strong critique of the Kashmiri nationalist 
it lacked the leadership and necessary intellectual tools 
ionary Islamic movement. While it preached the 
of Kashmir, it participated actively in Indian electoral 
, it started a political battle against the Kashmiri 
out mobilizing and preparing the masses, which led 


is shows that the ideology of Koshuriat hurt the basic 
Kashmiri Muslims. In reality, it negated all that the 


ged, the dominant alien impact is certainly draining 
amic nature. Thus, it can logically be inferred that any _ 
roots in Islam can neither prove beneficial nor serve _ 
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with the long period of oppression made Africa an easy target for 
European occupation. 

West Africa had known Islam since the ninth century ce. In the 
course of history, Muslims in Africa produced great centres of learn- 
ing and commerce and created great empires. When the French 
occupied this area, during the nineteenth century, the Arabic 
language functioned as the official language of discourse between 
monarchs and governors. It was also the language of scholarship and 
all legal and diplomatic proceedings. The use of Arabic was not only 
restricted to Muslim kings but extended even to pagan rulers. 

Initially, the French colonial administration accepted Arabic as the 
language of communication. Official proclamations and announce- 
ments of the period were routinely written in Arabic in the official 


newspaper of the day, the Moniteur du Senegal. During the period of 


French military conquest, mainly before 1900, Muslim opposition led 
by Usama such as Mamadu Lamine, al-Hajj Umar and Samory was 
ruthlessly crushed. Once this period was over, pragmatism took over 
as the French policy towards Islam.! 


French Islamic Policy 


The problems associated with administering large territories with 
only a small number of European personnel, necessitated the creation 
of a class of intermediaries. The Muslims who supported the French 
took up this role. They had the crucial advantage not only of being 
literate but of haying experience in the art of ruling” 
1879, the Director of Political Affairs for Senegal encouraged his 
terpreters to learn Arabic, which was also used by commercial 
‘in their: transactions in the hinterland. ’ During this period the 


the twin Peeeedins of prag- 
that, oe represented a necessary 


ice propaganda is a step 
id it is universally recognized 
oe are superior to those who 
m, intellectual culture, 
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nl nerce, industry, well-being, the struggle for life and education’.® 
has called it ‘assimilation policy in retreat’; the difficulties of 
imilation having been considered insuperable, Islam was 
seful as an intermediate stage in the development from ‘fetish- 
rench status.° 
7 impact of men like Auguste Comte (1798-1857) on the 
ment of human thought and civilization had a considerable 
| the thinking of French and British colonial officials. Comte 
d the history of Europe as synonymous with the history of 
an race and believed that all civilizations would necessarily 
p along the same lines as western civilization. He maintained, 
aw of the Three Stages of Intellectual Development’, that 
hought gradually evolves, passing from the lowest stage, the 
stage, to an intermediate stage, the metaphysical stage, to 
dvanced stage, the scientific or positivist stage.’ 
king of Comte, coupled with the Darwinian theory of 
rovided the moral justification for colonization; Europe 
ly right to exploit the mineral resources of Africa, but also 
tional mission. In the early stages of colonial administra- 
therefore, Islam was ‘encouraged’, as Governor Faidherbe, who 
he foundations of French Islamic policy in West Africa, believed 
could be used both as a vehicle for the diffusion of a higher 
civilization among Africans and as an instrument for the 
of French-occupied West Africa. 
essitated the creation of ‘a controlled, a malleable, a pliable 
they could twist and bend to their purposes’? To achieve 
Ss were, on occasion, given special privileges, donations — 
e towards the construction of mosques, and passages were 
kah. But where there was any hint of opposition Muslims 
t! er harrassed, imprisoned or deported. This patronage ; 
ped in| creating a breed of pliable w/ama, or religious elite, 


guage and culture in Eonbinacon with Arabic and rebate 


e 
“create an Islamic elite both loyal to the regime and 
1 the requisite skills to serve the administration’."° An. 


‘with using leaders of Sufi orders either as informal or 
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even as formal agents of administration than with the secular Muslim 
elite. Apart from Faidherbe, other administrators who contributed 
greatly in developing a coherent policy included Robert Arnaud, 
Xavier Coppolani, Emile Combes and La Chatelier. Many of them 
had previous experience in dealing with Muslims in Algeria, where 
France had successfully constructed a sort of ‘official Islam’ with 
‘administrative mosques’, the faithful covered by a census, civil service 
cadts, pilgrimage by authorization and a new model code, the bastard 
product of Muslim law and French jurisprudence.’ 


Combes proposed a similar policy for West Africa as well as other 
colonies: 


In the first place it would appear useful to study the possibility of 
placing the spiritual and temporal heads of the religious brother- 
hoods under our direction ... They could help to attract the 
sympathy of our Muslim natives if, instead of keeping them at a 
distance, out of a sort of traditional distrust, we could give them 
the title of Imam of their various zazw/yas, and make them submit 
for our approbation the diplomas they give their mogaddim 
Once these dispositions had been taken, the choice of the 
chioukh themselves would be ratified by our administration. We 
would place the Chioukh-E/-Islam, supreme heads of the Muslim 
religion, who would be intermediaries with an interest in aiding 
our work of surveillance and moral reform.'* 


Robert Arnaud suggested procedures which might be used to win 
over the leaders of the brotherhoods: 


The first method constitutes a sort of decapitation of the 
brotherhood: it means winning over the leaders with material 
advantages which are easy to find when one has the administra- 
tive resources of the country at one’s disposal ... A second 
procedure is to encourage the internal dissensions which the 
ambitions of certain persons excites within the brotherhood ... 
the paineine of drvide et imperas is here more applicable than 
‘ever. 
‘In 1906, Arnaud was entrusted with a mission by Governor- 
General Roume to travel throughout West Africa to prepare a report 
nt ation of Islam. This was followed by a series of studies by 
am in the various French territories of West Africa. 
es was, in large part, to provide assessments of 
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a Muslim notables, particularly with regard to their attitudes 
the French authority. These studies were also pre-occupied 
threat of pan-Islamism’. As concern for the protection of the 
ah Khilafat grew among the Muslims of West Africa 
“of Islam became a major concern of French admini- 
ing that encouraged concern for the wider Ummah was 
1908, Arabic newspapers from abroad were banned. 
ie local Arabic newspapers were seized; the instruction 
ernor-General was to exclude ‘all pan-Islamic’ 
West Africa. This included everything in Arabic except 
strictly religious’ books.'* 
arized the policy adopted towards the leaders of 
‘We have favoured the heads of the brotherhoods 
the travels of the great marabout while asking them, in 
cify spirits; we have treated them with the greatest 
e, at their demand, constructed schools, medersas and 
ice success had been achieved in this area, French 
rm. 
nt of William Ponty as Governor-General (1908- 
lew twist to French Islamic policy. Ponty favoured 
a politique des races, under which traditional chiefs 
r powers than they had so far possessed. The aim of 
as to preserve ethnic particularism by ensuring that 
up had a chief appointed from among its own people. 
races encouraged ethnic separatism and was intended 
of Islam to non-Muslims. The use of Arabic for 
now to be avoided.”” 
Governor-General Clozel, gave further 
politique des races. He believed in a greater 
‘fetishism’ and for the use of traditional 
Muslim law in courts. According to him, 
watched carefully and allowed to travel only 
e permit. Mosques and Muslim schools were to 
ative authorization which was rarely given.!® 
rimarily designed to ‘build barriers’ in order to 
fusion of Islam by making use of traditional pre- 
ized that Christian missionaries could offer 
Islam." Their activities were regulated, but 
ious, as religion was merely the tool of the 
f the Church made secular education 
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imperative; if the Muslims could not be converted to Christianity they 
must be secularized. 

British colonial policy towards Islam in West Africa was no 
different. It was grounded in similar notions of social, cultural and 
intellectual development and guided by similar political considera- 
tions.?! 

French opposition to Islam manifested itself in four ways. First, in 
the persecution of resisting Islamic leaders. Second, in the persecution 
of teachers of traditional Islamic sciences. Third, in the separation of 
the Muslims in West Africa from co-religionists in other parts of the 
Muslim world. Finally, in the distortion and ‘paganization’ of Islam. 

In its attempts to contain Islam the colonial administration actively 
persecuted those religious leaders who had not pledged allegience to 
French colonial rule. Slanderous fabrications were officially spread to 
discredit them. Some were detained, others exiled from their home- 
lands and some even executed. French persecution was particularly 
intensive from 1905-1912, when a chain of imprisonments spread 
across French West Africa, from Senegal to Niger and from 
Mauritania to Guinea. 

Robert Arnaud, whose advice on Islamic matters was extremely 
influential in the period before the First World War, justified these 
actions: ‘Even if we don’t admit ourselves the right to meddle into the 
religious affairs of a people, we are compelled to concern ourselves 
with individuals who desire to lead it [West Africa] in the direction of 
Islamic revolution’. 

The teachers of traditional Islamic science also came under strict 
surveillance. Arnaud said: 


It is not enough that we require a Quranic medersa (school) to 
be licensed, it is also incumbent that we closely observe those 
responsible for it. The medersa’s teachings and its effectiveness 
must be a subject of concern, at all times, for the officials of the 
various departments. They should know what might result from 
teaching on application to public and private life They must be 
aware of what influence visiting Shaikhs, roaming Shaikhs and 
returning pilgrims must have. . . > 


As stated above, after occupying West Africa, the colonialists 
concentrated on separating the Muslims of West Africa from the rest 
of the Islamic world. Visits from foreign Muslims were restricted; 
observers were appointed to supervise those visits that were 
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Those who wished to perform the Pilgrimage were 
obtain licences and procedures were made highly 
On this point Arnaud writes: ‘As far as the colonial 
are aware, those Senegalese who have travelled to 
in the last five years do not exceed in number eleven 


handful’. 


ogy of every group’.° 

colonial administration sought to entice minds in 
re-envisioning Islam through the notions of black 
‘the pattern of Black Christianity in southern Africa. 
id Arnaud wrote: ‘In southern Africa Christians 
are many) are proceeding to found a completely 
ned “Habashiya”. It befits us to move towards the 
abashiya Islam” in this region of West Africa’. 


1 and its Goals 


tion system in West Africa reflected their policy of 
official document of 1909 relating to French Guinea 
of the main aims of French education should be to 
ool an instrument for the diffusion of our civilization’. 
ms were to train local auxiliaries, clerks, telephonists 
‘to train skilled artisans. The curriculum in these 
ely French; Arabic and Islamic studies were 


m these schools started to come off the production 
isted that all African employees of the administra- 
ied from French schools and be fluent in French, 
ind for French education and gradually attracted 
‘from the Islamic system of education. To further this 
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The Governor-General of French West Africa decreed on 15 July 
1903, and 12 June 1912, the following: 


— The requirement of licensing for all new Quranic schools. 

— The power to close Qur’anic schools for public safety or for reason 
of unsanitary conditions. 

— The prohibition of the religious instruction of children between 
the ages of six and sixteen during public school hours. 

— An annual grant of 300 Francs to every Quranic school that 


agreed to teach the French language for at least two hours every 
day. 


Such measures were intended to extend a degree of control over 
Islamic education. But the offer failed to lure any teacher. No one 
agreed to alter his curriculum or requested a licence to open a 
Quranic school. However, having lost their place of eminence as 
centres of learning and scholarship which they had occupied prior to 
the coming of the French to the area, they were soon reduced to 
insignificance. 


Christian Evangelism: its Growth and its Goals 


The first arrival of a monk to Senegal was in 1779. He took up 
residence in Saint Louis, the occupied portion of Senegal at that time. 
In 1840, three Senegalese were elevated to the position of priesthood 
for the first time. Monasteries were established in 1819 in Saint Louis, 
thus preparing the way for the arrival of a wave of missionaries in 
1845. In the earlier years, with the support of the authorities, 
Christianity rapidly spread. In 1857, a large school for monks was 
opened. In 1863, Rome sent an Episcopal representative to 
Seneghambia. 

The problem of Islam, however, soon confronted the bishops. It 
came clear to them that the conversion of the pagan regions was 
sign ‘antly easier than that of the Muslim regions. Senegal was 


‘was more advantageous to send the best of 
ions more likely to accept Christianity such 
cand Gabon. Senegal, considered impene- 


dence in 1960. Power was transferred to this minority as it 
telied upon more to uphold colonial norms and values. 
dar Senghor was president of Senegal for twenty years, 


Missionaries were an integral part of colonialism. 
es in a particular colony were largely nationals of the 
State. Nationals of another European state were required 
with the colonial administration, especially if they were 
1 conflicting sects within Christianity (for example, 
opposed to Protestants). 


y Approach 


ucation, from nursery to university, were employed as a 
d the gospel. The first school in Saint Louis was 
At that time schools were under the control of the 
for Brotherhood. It was soon realized, however, that 
ad an aversion to missionary schools. As a result, the 
| in Senegal opened in 1860. In 1906, this school, 


ith in Africa first came from missionary societies in 
| at that time was to protect European missionaries 
es. The first medical mission was sent to West 
a missionary church. Another medical mission 


ugh local church socities. This aid, eT, if | 
nes, inelos reinforce the wealth of local churches, 


a) 
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| and assists them in their missionary task. The drought in areas of 


Africa has provided missionaries with an opportunity to extend their 
influence. The fact that no Islamic organization exists to provide any 
aid whatsoever, either at the local or the international level, has 
created a vacuum for the missionaries to fill. 


The Challenges to Islamic Society 


The undermining of three fundamental pillars of Islamic society, 
Islamic doctrine (‘Agidah), Islamic Law (Shari‘ah) and Islamic 
brotherhood ( UkAuzwzah), has been the goal of all western education. 
Islamic doctrine ( “Agidah) was made a target of attack because of its 
important role in guarding Muslim societies from the assimilating 
effects of subservience to western thought. The Islamic Law ( Shar7ah) 
shields Muslim societies from the circulation of vice and immorality 
amongst its individuals and communities. Because of its role in arming 
Muslim society against exploitation, it was targetted for elimination. 
The Islamic brotherhood ( UkAuwwah) was targetted, because it acted 
as a strong bond between the individuals and communities of a single 
nation as well as between Muslim nations throughout the world. 


Instruments of French Policy Implementation 


Secular Education 


ps: sil education was envisioned as the main instrument leading to 
5 and disintegration of the grip of Islamic doctrine on 


legal system, where legal decisions (/atawa) 
at played the legislative role. 
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through the construction of internal and external barriers 
een Muslims. 


olonialism 


jalism prepared for the colonists’ départure by appointing 
lonalists and secularists to succeed them. Positions of authority 
stricted to them, in the hope that they might be able to prise 
slims away from Islam and instead attach them to western ways. 
hey claimed and boasted that they were the harbingers of 
m and independence. They were, on the contrary, no more 
| the henchmen of the departed colonialists. They would, 
ritically, claim to be the protectors of the people, while at the 
e perform as their hangmen. Marching hand in hand with 
ign sponsors, they deceived and misled many. 

departed colony, colonialism left behind a time-bomb that 
explode at a propitious time in the future. As the civilian 
alist elite failed to deliver the goods, these time-bombs began to 
These bombs were in the form of the military of the new 
oon the military elite began to take charge of the civilization 
‘their former colonial masters with much greater vigour and 
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The Muslim world today is one of nation-States 
where nationality and national interest stand above 
Islam. A turning point has, however, been achieved. 
In Iran, the political culture of the Muslim masses has 


reasserted itself, breaking the mould of nationalism 
and the nation-State. 


This book explores the impact of nationalism on the 
Muslim world. It should help to develop a better 
understanding of nationalism in the context of Islam 


and the Muslim political culture that has survived 
colonialism. 
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